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a Jericho Movement & Resistance in Brooklyn/RnB publication 


The JERICHO Movement: 
AMNESTY AND FREEDOM FOR ALL POLITICAL PRISONERS!!! 


Background and History 
The Jericho Movement grew out of a call by political prisoner Jalil Muntaqim for a national march on the White 
House during Spring Break of 1998. The call was made in October of 1996 through the Provisional Government, 
Republic of New Afrika and the New Afrikan Liberation Front-but the organizers decided to use this opportunity to 
jump start a much-needed movement to build a national support organization for political prisoners in general. ' 


Jericho 98, which was the collective work of over fifty organizations-defense committees and groups, 64 Jericho 
organizing committees, Students For Jericho-succeeded in making the issue of Recognition and Amnesty for U.S.- 
held political prisoners and prisoners of war a national one, with its successful demonstration and rally at the White 
House. The organizers who made up the Jericho Organizing Committees were/are just as diverse as the demonstrators 
who came from all across the United States: crossing the spectrum from the El Barrios Defense Committee 
representing Alvaro Hernandez, a Mexican political prisoner, the Earth First/Animal Liberation Front of which 
former political prisoner, Rod Coronado is a member, ProLibertad and the National Committee to Free Puerto Rican 
Political Prisoners and POWs, which supports the Puerto Rican nationalists, Out of Control, which supports the 
women political prisoners, to the Sundiata Acoli Freedom Campaign, International Concerned Family and Friends of 
Mumia Abu Jamal, the Lincoln Justice Committee who work for the freedom of Mondo Langa and Ed Poindexter, 
National Refuse and Resist, the Not On the Guest List Coalition. Besides the march on the White House itself, 
rallies were held in major cities across the country and in Canada. 


The 1998 demonstration was just the beginning of a whole new commitment to supporting these political prisoners 
and demanding recognition and amnesty for them. There are hundreds of people who went to prison as a result of 
their work on the street against oppressive conditions like indecent housing, inadequate and lack of medical care, lack 
of quality education, police brutality and murder and for independence and liberation. These people belonged to 
organizations like the Black Panther Party, La Raza Unida, FALN, Los Macheteros, North American anti-imperialist 
movement, May 19th, the Plowshares peace movement, American Indian Movement, the Black Liberation Army, 
etc., and were incarcerated because of their political beliefs and acts in support of and/or in defense of freedom. 


The Mission of The Jericho Movement 
The issue of whether or not political prisoners and prisoners of war exist inside the borders of the United States of 


America is one that the government of the United States has successfully been able to refute. They have been able 
to deny the existence of political prisoners and prisoners of war because we have not taken the battle to them and 
forced them to address this issue. Over the last thirty years the numbers of political prisoners and prisoners of war 
languishing within the prisons of the United States of America has grown to enormous and geometric proportions as 
the struggles for liberation and independence has intensified. 


While we have consistently contended that we are involved in a liberation struggle, our approach to winning the 
freedom of our political prisoners and prisoners of war has not supported our claim. It has also enabled the 
government of the United States, through its varied police agencies, to criminalize these political prisoners and 
prisoners of war, try them in their courts, and sentence them to mammoth sentences. It is the mission of The 
Jericho Movement to raise this issue to the height where the United States will no longer be able to deny the 
existence of our political prisoners and by so doing, change the playing field. 


We have vacillated too long. On the one hand we say we have political prisoners and prisoners of war, and on the 
other hand we have not forged a comprehensive approach to freeing them. The mission of Jericho is to bring this 
issue out into the open and push for the public recognition of the existence of political prisoners and prisoners of 
war inside the United States. The United States recognizes that if they acknowledge that political prisoners and 
prisoners of war exist, they implicitly recognize the existence of liberation struggles going on inside this country, 
because political prisoners and prisoners of war don't come out of a vacuum but are the results of political struggles. 
We all know that war is politics with bloodshed. 


The Jericho Movement, P.O. Box 650, New York, NY 10009 
http://www.thejerichomovement.com/The Jericho Movement 
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Alliance Building in the Next Period 


Sundiata Acoli, New Afrikan Prisoner of War 


What we're really talking about here is whites building alliances with 
people of color. 


I can't speak for all people of color, but for the Black masses the main 
problem is racism ~ the world wide system of White Supremacy at home and 
abroad, headed by U.S. imperialism. 


Whites are the main beneficiaries of racism. So the real struggle against racism 
involves whites giving up the special benefits they derive from racial oppression of 
people of color, in exchange for joining the rest of humanity in building a better 
world for all people that we all want. 


The key to whites building alliances with the Black masses is to put and keep the 
issue of racism ~ the world wide system of white domination, suppression and 
exploitation of people of color ~ on the front burner and to fight against racism in all 
its manifestations at home and abroad. 


White alliances with people of color will be more effective in the next 
period if whites- 


1) Recognize that barriers that exists between whites and people of color stem 
primarily from each side's long history of being on opposite ends of the effect of 
racism. 


2) Since whites are from the side exercising racial domination and privilege, both 
people of color and whites have to take precautions that these tendencies don't 
reproduce themselves in alliances. 


3) Talk, communicate, exchange views frankly and consult with people of 
color and their representatives to come up with the best way ways to form and 
maintain alliances, also consult with people of color early on when their 
;participation is needed. 


4) Follow the lead of people of color and their representatives on issues 
of main concern to them - or leave it alone. 


5) Focus more on organizing in the white community as opposed to preferring to 
organize in communities of color ~ unless invited in. 


6) Give preference to direct action over rallies, self-defense over non-violence, 
and thinking globally, acting locally. 
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A Life Lived Deliberately 


.. . and the spiritual grandchildren of John Brown 
Transcript of Evergreen State College Commencement Ceremony, June 11, 1999 
Mumia Abu Jamal, Live from Death Row 


In a letter several months ago to Resistance in Brooklyn, Mumia suggested that we 
reprint his statement to the graduating class of Evergreen State College for his 
contribution to this booklet. "It speaks to the spirit and legacy of John Brown in a 
way that I think meets your needs,” he wrote. And to all of us, he added: 

“Keep Raisin’ Hell!” 


Ona MOVE! Long live John Africa! 


I feel privileged to address your chosen theme, not because I'm some kind of avatar, 
but because a life lived deliberately has been the example of people I admire and 
respect, such as Malcolm X; Dr. Huey P. Newton, founder of the Black Panther. Party, 
like Ramona Africa, who survived the hellish bombing by police of May 13, 1985; or 
the MOVE Nine, committed rebels now encaged for up to 100 years in Pennsylvania 
hellholes despite their innocence, solely for their adherence to the teachings of John 
Africa. These people, although of quite diverse beliefs, ideologies, and lifestyles, 
shared something in common: a commitment to revolution and a determination to 
live that commitment deliberately in the face of staggering state repression. 


No doubt some of you are disconcerted by my use of the term "revolution." It's 
telling that people who claim with pride to be proud Americans would disclaim the 
very process that made such a nationality possible, even if it was a bourgeois 
revolution. Why was it right for people to revolt against the British because of 
"taxation without representation,” and somehow wrong for truly unrepresented 
Africans in America to revolt against America? For any oppressed people, 
revolution, according to the Declaration of Independence, is a right. 


Malcolm X, although now widely acclaimed as a Black nationalist martyr, was 
vilified at the time of his assassination by Time magazine as "an unashamed 
demagogue" who "was a disaster to the civil rights movement." The New York 
Times would describe him as a "twisted man" who used his brains and oratorical 
skills for "an evil purpose." Today, there are schools named for him, and recently a 


postage stamp was even issued in his honor. 


Dr. Huey P. Newton, PhD, founded the Black Panther Party in October of 1966 and 
created one of the most militant, principled organizations American Blacks had 
! éver seen. J. Edgar Hoover of the FBI targeted the party, using every foul and 
underhanded method they could conceive of to neutralize the group, which they 


;described as the "number one threat to national security." 


Sister Ramona Africa of the MOVE organization survived one of the most 

remarkable bombings in American history, one where Philadelphia police 

massacred eleven men, women, and children living in the MOVE house and 

destroyed some 61 homes in the vicinity. She did seven years in the state prison on 

riot charges, came out, and began doing all she could to spread the teachings of John 
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Africa, the teachings of revolution, and to free her imprisoned brothers and sisters 
of MOVE from their repressive century in hellish prison cells. 


Free Mumia! Free All Political Prisoners!" Cliff Joseph 

These people dared to dissent, dared to speak out, dared to reject the status quo by 
becoming rebels against it. They lived--and some of them continue to live--lives of 
deliberate will, of willed resistance to a system that is killing us. Remember them. 
Honor their highest moments. Learn from them. Are these not lives lived 
deliberately? This system's greatest fear has been that folks like you, young people, 
people who have begun to critically examine the world around them, some perhaps 
for the first time, people who have yet to have the spark of life snuffed out, will 

do just that: learn from those lives, be inspired, and then live lives of opposition to 
the deadening status quo. 


Let me give you an example. A young woman walks into a courtroom, one situated 
in the cradle of American democracy--that's Philadelphia--to do some research fora 
law class. This woman, who dreams of becoming a lawyer, sits down and watches 
the court proceedings and is stunned by what she sees. She sees defendants 
prevented from defending themselves, manhandled in court, and cops lying on the 
stand with abandon. She saw the judge as nothing more than an administrator of 
injustice and saw U.S. law as an illusion. Her mind reeled, as she said to herself, 
"They can't do that," as her eyes saw them doing whatever they wanted to. Well, 


- that young woman is now known as Ramona Africa, who lived her life deliberately 
after attending several sessions of the MOVE trial in Philadelphia. After that farce 


she knew she could never be a part of the legal system that allowed it, and she found 


‘more truth in the teachings of John Africa than she ever could in the law books 


which promised a kind of justice that was foreign to the courtrooms she had seen. 
The contrast between America's lofty promises and the truth of its legal repression 
inspired her to be a revolutionary, one that America has tried to bomb into 
oblivion. What is the difference between Ramona Africa and you? Absolutely 
nothing, except she made that choice. 


Similarly, Huey Newton studied U.S. law with close attention when he was a 
student at Merritt Junior College in west Oakland, California. His studies convinced 
him that the laws must be changed, and the famous Black Panther Party ten-point 
program and platform proves, then and now, that serious problems still face the 
nation's Black communities, such as all the predominantly white juries still 
sending Blacks to prison, and cops still treating Black life as a cheap commodity. 
Witness the recent Bronx execution of Ghanaian immigrant Amadou Diallo, where 
cops fired 41 shots at an unarmed man in the doorway of his own apartment 
building. Huey, at least in his earlier years, lived his life deliberately and set the 
mark as a revolutionary. What was the difference between Huey Newton and you? 
Absolutely nothing, except he made the choice. 


Each of the MOVE Nine--including the late Merle Africa, who died under 
somewhat questionable circumstances after nineteen years into an unjust prison 
sentence--members of the MOVE organization whose trial initially attracted the 
attention of a young law student named Ramona decades ago, was a person who 
came to question their lives as lived in the system. Some were U.S. Marines, some 
were petty criminals, some were carpenters, but all came to the point of questioning 
the status quo, deeply, honestly, and completely--irrevocably. One by one, they 
turned their back on a system that they knew couldn't care less if they lived or died 
and joined a revolution after being exposed to the stirring teachings of John Africa. 
They individually chose to live life deliberately and joined MOVE. And although 
they are individuals--Delbert Africa, Janet Africa, Phil Africa, Janine Africa, Chuckie 
Africa, Mike Africa, Debbie Africa, and Eddie Africa--they are also united as MOVE 
members, united in heart and soul. What's the difference between the MOVE Nine 
and you? Absolutely nothing, except they made the choice. 


Now, unless Í miss my guess, Evergreen is not a predominantly Black institution, 
and my choices heretofore given may seem somewhat strange to too many of you, 
for far too many of you may identify yourselves by the fictional label of "white." In 
truth, as I'm sure many of you know, race is a social construct. That said, it is still a 
social reality formed by our histories and our cultures. For those of you still bound 
by such realities however, I have some names for you like John Brown, like Dr. 
Alan Berkman, Susan Rosenberg, Sue Africa, Marilyn Buck, for examples. Each of 
these people are or were known in America as white. They are all people I know 
of, who I admire, love, and respect. They all are or were revolutionaries. 


John Brown's courageous band's attack on Harper's Ferry was one deeply religious 
man's strike against the hated slavery system and was indeed considered one of the 


opening salvos of the U.S. Civil War. Dr. Alan Berkman, Susan Rosenberg, and 


P 


Marilyn Buck were all anti-imperialists who fought to free Black revolutionary 


Assata Shakur from an unjust and cruel bondage. They are the spiritual grandsons 


and granddaughters of John Brown. Dr. Alan Berkman, Marilyn Buck, and Susan 
Rosenberg were treated like virtual traitors to white supremacy and thrown into 


American dungeons. Buck and Rosenberg remain so imprisoned today. They lived 
lives deliberately and chose liberation as their goals, understanding that our 
freedom is interconnected. They chose the hard road of revolution, yet they chose. 
And but for that choice they are just like each of you seated here tonight, people 
who saw the evils of the system and resolved to fight it. Period. 
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Now, the name Sue Africa may not be known to you. She's what you may call 
white. Yet when she joined the MOVE organization, the system attacked her bitterly 
for what was seen as a betrayal of her white-skinned privilege. On May 13, 1985 she . 
lost her only son because the Philadelphia police bombed the house she was living 
in. She served over a decade in prison where the guards vilely taunted her in the 
hours and days after the bombing. When she came out, she went right to work to 
rebuild the MOVE organization in Philadelphia. She lives her life deliberately by 
promoting John Africa's revolution each and every day. Except for that choice, she's 
just like you. 


Now, some of you are sure to be wondering, "Well, if this guy's gig is with 
revolutionaries, why is he saying this to us?" The answer of course is "Why not?" 
OK, I know you ain't supposed to answer à question with a question, but do I expect 
you guys and gals who've just received your degrees to chuck it all for so nebulous a 
concept as revolution? Nope. I ain't that dumb. The great historians Will and Ariel 
Durant teach us that history in the large is the conflict of minorities. The majority 
applauds the victor and supplies the human material of social experiment. Now, I 
take that to mean that social movements are begun by relatively small numbers of 
people who, as catalysts, inspire, provoke, and move larger numbers to see and 
share their vision. Social movements can then become social forces that expand our 
perspectives, open up new social possibilities, and create the consciousness for 
change. To begin this process, we must first sense that (1) the status quo is Wrong, 
and (2) the existing order is not amenable to real, meaningful, and substantive 
transformation. Out of the many here assembled, it is the heart of he or she that I 
seek who looks at a life of vapid materialism, of capitalist excess, and finds it simply 
intolerable. It may be 100 of you, or 50, or even ten, or even one of you who makes 
that choice. I'm here to honor and applaud that choice and to warn you that, though 
the suffering may indeed be great, it is nothing to the joy of doing the right thing. 
Malcolm, Dr. Huey P. Newton, Ramona Africa, the MOVE Nine, Dr. Alan Berkman, 
Susan Rosenberg, John Brown, Susan Africa, Marilyn Buck, Geronimo Ji Jaga, 
Leonard Peltier, Angela Davis, and others, all of them people just like you, felt 
compelled to change the conditions they found intolerable. I urge you to join that 
noble tradition. 


] thank you all, and wish you well. On the MOVE. Long live John Africa. 


>From Death Row, this is Mumia Abu-Jamal 


LONG LIVE REVOLUTION! 


ON THE MOVE FROM THE MOVE 9! 
Janine Africa, Minister of Education, for the Move 9 Prisoners 


I want to give thanks to all of you here at this conference and let you all know that 
we appreciate all-that you have done in this fight for justice! With all that we of 
MOVE have been through for telling the truth, confronting this corrupt system, We 
know the courage it takes to go against this established criminal! So to all of you 
who have taken that step, we say thank you and keep up the hard work! 


It's taken a long time and lots of examples of persecution for all us to get to this 
point. It started with the crystallizes examples of enslavement, and I'm not just 
talking about the enslavement of Africans, the Chinese, the Irish protestant, the 
early Christians, the American Indians and many people all over the world have 
been and still are being enslaved by some government. 


The American Indians are still imprisoned on reservations in this country just 
because they are Indians. Then we have the examples of the Black Panthers; the . 
S.L.A., Martin Luther King and his freedom fighters, Mumia and Move: not to /— 
mention the poor people that are being beat, locked up and killed by the police daily 
just because they are poor, Black, Puerto Rican or in some other category that those 
running this government don't respect. We've had these examples for a 
Millennium and it's past time for something to be done about it! Which is why you 
all are here at this conference, to put an end to the crimes of this system. We've all 
been informing people for a long time, the Move organization has been putting out 
the truth to people for over 30 years! So it's not like people don't know what's 
going on or are confused about the conditions of the world. The only think holding 
up Justice now is that the people don't want to get involved and do something and 
the politicians don't feel they have to stop doing the people wrong because these 
officials and let them see that they have to stop arrogantly slapping us in the face 
with their crimes or answer to the people for their lawlessness! It's good to have 
these conferences together but it's time to take this out to the criminals and let them 
know that we are serious about stopping crime, let them know that we are serious 
about getting our freedom! If ycu don't, it will be another Millennium of bloody 
persecution from this system! These officials let us know everyday that they are 
serious about hurting us with every unjust beating, jailing and murder of people so 
we've got to let them know that we are just as serious about stopping them! And as 
John Africa has shown MOVE, we do have the power to confront this system and 
win! People might as well take a stand against this corruption because this system is 
_ oppressing and killing you, your children, your grandchildren whether you fight or 
' hot. These prisons ain't filled with just revolutionaries. These prisons are 
overcrowded with the men, women and children of people who believe in this 
government. People who pay taxes, vote and go to war for this country. There are 
people in prison who criticize people for going against this government and still 
think judges are honest. 

So you see it's no escaping "ds disease by being quiet and going along with the 
program, it's affecting everybody! So if people want to truly want to be Free and not 
just live in the illusion of Freedom, (going to the movies, living in the suburbs, 
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Ain't a Black thing, Justice is for ALL LIFE! So if you want] 


having å high paying job etc.) Then we are going to have to fight for it! It's no 
getting around it! We've talked enough, it's time to put our talks into Action! 


I'm not telling people to take a stand like Move or to do anything they feel they 
aren't prepared to do. Im saying it's time to do something! It's time to put these 
officials.on the hot seat! People can flood the television and radio stations with 
different officials names and the wrongs they have done or the lives they have told; 
people can go to the public speaking events these politicians have and make them 
speak to whatever issue it is that they are ignoring. You've got to find ways to 
embarrass these officials publicly and make them see that if they dont do what they 
are suppose to do they will lose their position which means money. That's what 


hurts them, that Money, that's their God and they will do anything to get & keep it! 


We have to stop letting these judges lock up people for half their lives, for Life, for 
crimes they didn't commit or in some cases for crimes that aren't nowhere as bad as 
the crimes money rich, officials people commit and get away with. People need to 
be at those court cases showing them judges and district attorneys that they are being 
watched yell demanding Justice! And if you don't get it, expose the case in anyway 
you can! I know it may not sound like much to some of you but you'd be surprised 
at how effective these things are! My point is that it's time to do! And whatever it is 
that people can do they've got to be serious about it and committed to it. And don't 
think it's going to be fast, this fight is a long one! Look at us, the Move 9 have been 
fighting in prison righteously since 1978! And we're still fighting and gone Keep 
fighting till the day we are no longer on this earth! Long Live Revolution Forever! 


This my message to all of you today, if you want to truly get justice and see some 
justice in this Millennium, it's going to take Action! And the only way this action 1s 
going to be effective is with Unity! You've got to leave your Prejudices behind you, 
no more judging a person by his color or so called status. John Africa teaches that is 
's training that was devised to cause conflict and keep dissension 
amongst the people so that we would be to busy fighting amongst Ourselves and not 
have the energy or the direction to fight against the Real enemy, this system! Justice 


and don't let this system divert you from your aim with prejudice. That's why this 
system can't stop MOVE because of John Africa we are one family, united, our aim 
is revolution, our target this system and nothing can deter us from this! So be 
unified and stay unified! THE POWER OF TRUTH IS FINAL ! LONG LIVE 


REVOLUTION! 


ON THE MOVE 
Janine Africa, Minister of Education and the Move 9 
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NEED FOR TOTAL REVOLUTION! 


Phil Africa, MOVE 9 Political Prisoner 


THE NEED FOR ALL OPPRESSED PEOPLE TO BEGIN TO MOVE OUT ON 
ACTIVITIES DESIGNED TO ELIMINATE THIS SYSTEM 15 А MUST! BY NOW 
FOLKS SHOULD REALIZE THEY CAN NOT BUY THEIR WAY "INTO THIS 
SYSTEM OR BUY THEIR WAY TO SO CALLED "FREEDOM" FROM IT. FOLKS 
MUST BE WILLING TO TAKE A STAND! FOLKS MUST BECOME DEMANDING 
IN DEALING WITH THIS SYSTEM. PEOPLE GOT THE RIGHT TO DEMAND 
"TRUE FREEDOM", PEOPLE GOT THE RIGHT TO DEMAND "JUSTICE", FOLKS 
GOT THE RIGHT TO DEMAND THAT A GOVERNMENT THAT CLAIMS TO 
REPRESENT THEM LIVES UP TO THAT RESPONSIBILITY OF TAKING "CARE" 
OF THEIR NEEDS! PEOPLE GOT THE RIGHT TO DEMAND THAT THIS 
GOVERNMENT WORK FOR THEM! AIN'T THAT WHAT THEY PAY THEIR 
TAXES FOR!, WHAT FOLKS FOUGHT WARS FOR?! THESE POLITICIANS / 
GOVERNMENT IS SUPPOSE TO WORK FOR THE PEOPLE, NOT THE PEOPLE 
WORKING FOR THESE RICH ASS RACIST POLITICIANS! GOVERNMENT 
OFFICIALS ARE PUBLIC SERVANTS EMPLOYED BY THE "PEOPLE" TO WORK 
FOR THE "PEOPLE", BUT YOU SEE THESE GOVERNMENT OFFICIALS HAVE 
FLIPPED THE SCRIPT ON THE PEOPLE AND HAVE TURNED THINGS AROUND 
ON PEOPLE TO WHERE THEY HAVE MADE SLAVES OF THOSE THEY "CLAIM" 
TO WORK FOR. IT'S WHY THE FEW HAVE IT ALL AND CONTROL THE 
MANY. 


INSTEAD OF THIS ROTTEN SYSTEM SPENDING HUNDREDS OF BILLIONS ON 
"SPACE PROGRAMS", FOLKS MUST DEMAND THESE BASTARDS SPEND THAT 
MONEY ON BUILDING FREE HOUSING FOR THEIR CITIZENS AND IF THEY 
"REFUSE", THEN FOLKS NEED TO REVOLT AGAINST THEM! FOLKS NEED TO 
DEMAND THAT THESE POLITICIANS WHO BE SPENDING ALL THEM 
TRILLIONS OF DOLLARS ON THE "MILITARY", SPEND THAT MONEY ON 
MAKING SURE EVERYONE HAS FOOD TO EAT IN THIS COUNTRY, FOLKS 
MUST DEMAND THIS OF THIS GOVERNMENT THAT CLAIMS TO 
"REPRESENT" THEM AND IF THESE POLITICIANS "REFUSE" FOLKS SHOULD 
REVOLT AGAINST THEM BY STOPPING THEIR SUPPORT OF THIS SYSTEM IN 
EVERY WAY. PEOPLE HAVE TO MAKE THIS GOVERNMENT BE "FOR THE 
PEOPLE" OR GET RID OF IT THROUGH THE WAY OF TOTAL REVOLUTION 
AND THAT MEANS TO STOP SUPPORTING THIS SYSTEM ON ALL LEVELS! 


IE FOLKS "RELIGIONS" DON'T PUSH FOR DEMANDING FROM THIS SYSTEM 

WHAT FOLKS KNOW IS RIGHT, THEN PEOPLE MUST STOP SUPPORTING 

: THEM RELIGIONS! IF THE "SCHOOLS" DON'T TEACH THE TRUTH ABOUT 
HOW CORRUPT AND RACIST THIS SYSTEM IS, IF THE SCHOOLS THIS SYSTEM 
FORCES YOU TO SEND YOUR KIDS TO DON'T TEACH THE TRUTH ABOUT ALL 

"THE CRIMES THIS SYSTEM COMMITTED AND STILL COMMITS AGAINST THE 
POOR AND THOSE OF COLOR, THEN STOP SUPPORTING THOSE SCHOOLS BY 
REFUSING TO SEND YOUR CHILDREN TO THOSE SCHOOLS! IF THE 
PRESIDENT OF THIS COUNTRY I5 SUPPOSE TO BE WORKING FOR YOU BUT 
MAKES FAR MORE THEN YOU, THEN YOU TO DEMAND THAT YOU GET PAID 
THE SAME AS HE DOES! WHAT I'M SAYING AIN'T CRAZY, IT'S THE TRUTH 
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WHAT IS CRAZY, IS FOR PEOPLE TO CONTINUE TO ALLOW THIS SYSTEM TO 

ENSLAVE, IMPRISON, MURDER THEM BY WILLFULLY SUBMITTING TO THIS 
"INSANITY" WITHOUT REBELLING AGAINST IT! LONG LIVE JOHN AFRICA'S 
REVOLUTION AND DOWN WITH THIS ROTTEN REFORM WORLD SYSTEM!!! 


THE BOTTOM LINE IS FOR THERE TO BE TRUE MEANINGFUL CHANGE, ONE 
MUST BE WILLING TO FIGHT AS HARD FOR IT, IN FACT HARDER FOR IT, 
THEN THOSE WHO FIGHT TO HOLD YOU DOWN DO. IF PEOPLE DO NOT 
BUILD THE COURAGE TO REBEL AGAINST THE CONDITIONS THEY 
COMPLAIN ABOUT, THEN THEIR COMPLAINTS WILL ALWAYS FALL ON THE 
DEAF EARS OF THE SYSTEM. FOLKS MUST BECOME AS AGGRESSIVE IN THE 
BATTLE FOR'RIGHTEOUSNESS AS THE WICKED ARE IN THEIR PUSH OF 
OPPRESSION! 


THERE ARE MORE BLACK ELECTED OFFICIALS NOW THEN EVER BEFORE, 
BUT IF THEY HAVE POSITIONS JUST TO TRY TO "HOLD ON" TO THEM JUST 
TO SAY THEY GOT EM, INSTEAD OF USING THOSE POSITIONS TO FIGHT THIS 
SYSTEM WITH, THEY MAY AS WELL NOT HAVE THOSE POSITIONS AT ALL. 
SO ONCE ELECTED THEY MUST BE PRESSED TO DO RIGHT BY THE PEOPLE OR 
THE PEOPLE NEED TO STOP SUPPORTING THEM! THIS AIN'T NO GAME WE 
ARE PLAYING IN THIS STRUGGLE. IT IS A MATTER OF FREEDOM OR DEATH! 
THOSE WHO ARE PUTTING THEIR LIVES ON THE LINE DAY IN AND DAY 
OUT, THOSE WHO ARE IN PRISON FOR PUTTING THEIR LIVES ON THE LINE 
IN BATTLE TO MAKE A RIGHTEOUS CHANGE FOR ALL MUST BE SUPPORTED, 
MUST NEVER BE FORGOTTEN AND THOSE ELECTED OFFICIALS WHO DO 
NOT HELP IN THIS CAUSE SHOULD NOT BE SUPPORTED! FOLKS MUST PUT 
THOSE ELECTED OFFICIALS ON THE SPOT TO DO WHAT THEY WERE ELECTED 
TO DO AND NOT JUST LET THEM "EGO TRIP" AND "SEE OUT" ONCE THOSE 
POSITIONS ARE GOTTEN. THIS SYSTEM RESPONDS TO ONE THING 
PRESSURE, SO WE MUST CONTINUE TO COME UP WITH WAYS AND IDEAS 
TO KEEP AS MUCH PRESSURE ON THIS SYSTEM AS POSSIBLE AT ALL TIMES! 


PEOPLE ARE A POWERFUL FORCE WHEN WE ARE ALL AS ONE IN UNITY. 
THAT IS THE KEY FOR SUCCESS FOR ALL OPPRESSED PEOPLES, UNITY ! IT IS 
WHAT MORE THEN ANYTHING ELSE MUST BE WORKED ON A5 THE 
SOLUTION TO THE PROBLEMS WE ALL FACE IN THE TIMES AHEAD OF US. IN 
UNITY WE CAN BE THAT STAMPEDE THE COWBOYS OF THIS SYSTEM WILL 
BE TRAMPLED BY AS WE MOVE TOWARDS FREEDOM ! IN UNITY WE CAN 
BE THAT FORCE THAT KNOCKS DOWN ANY DAM BUILT UP AGAINST US BY 
THOSE WHO WOULD OPPRESS THE WILL TO BE EREE ! IN UNITY WE CAN 
BUILD THOSE CRIME FREE COMMUNITIES, NATIONS WE ALL TALK ABOUT, 
i THAT ARE FREE OF RACISM AND HATE THAT DESTROYS SO MANY RIGHT 
NOW. UNITY CAN FORCE THOSE POLITICIANS TO BEND TO THE WILL OF 
"THE PEOPLE" ! UNITY IS THE AIM WE ALL SHOULD SET AS OUR GOAL TO 
"HELP MAKE A CHANGE AS WE MOVE INTO THESE TIMES AHEAD OF US IN 
STRUGGLE!!!! 


ON THE MOVE !!!! FREE THE MOVE 9 I! FREE MUMIA ABU JAMAL!! FREE ALL 
POLITICAL PRISONERS!! LONG LIVE JOHN AFRICA'S REVOLUTION AND 
DOWN WITH THIS ROTTEN REFORM SYSTEM !!!! 
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To The John Brown 2000 Conference 


Herman Bell, New Afrikan Political Prisoner 


Greetings and solidarity to one and all. We give particular thanks to the memory of John Brown 
for his unselfish contribution to the abolitionist movement and the uplift of humanity. Asa 
small child I remember the name John Brown was fondly spoken of in many Black households. 
His name was and continues to be well respected by Blacks who know their history and by 
people in general who feel inspired by his deeds. In this regard let us give thanks and live up to 
the sacrifices and expectations of those who came before us. We honor John Brown's legacy by 
convening this conference in his name so that we might gather our strength and resolve to 
advance the very ideals that he and so many others before us set out to achieve. 


1 feel honored by this opportunity to participate in this conference, the purpose for which is to 
build alliances. There are two kinds of alliances: one is alliance of convenience which is largely 
based upon mutual interest of limited duration. The other is based upon commitment, mutual 
respect and common principals and is far more lasting. Clearly, this conference was convened 
in the spirit of the latter sense rather then the former. The cover letter requesting my 
contribution asked: "where do you see our movement (s) headed in this next period?" Over the 
years I have asked myself many times: do we really have a movement in this country? Others 
may differ in their assessment but I don't think we do. We have a large progressive community 
in this country and I believe what's most needed now is that we organize into å national 
political movement. We witness political actions out there all the time but for the most part 
they are based upon temporary alliances where one group agrees to support the political actions 
organized by another and vice versa, which partly explains why the same faces appear and 
reappear at these events. This is not bad within itself because righteous political actions 
deserve support. This recurrent tendency, however, seems to suggest a reluctance or inability to 
reach beyond our immediate political circles. 


Lately though, I feel heartened by what is a new tendency that is growing: an increased activism 
from our young people. I see larger contingents of them at political events and I read about 
conferences and activities that they themselves have organized. Their opposition to proposition 
21 in California, which proposed to lock juveniles in adult prisons, is one example. Just recently 
a sizable contingent of them participated in civil disobedience with adults agains: the WTO 
meetings in Seattle, Washington. The relatively recent Million Youth March and Critical 
Resistance conference are further examples of our young people taking on more responsibility 


for their lives and their future. 


Yet, given these various expressions of support and solidarity by these groups and 
organizations, why 15 it ‘hav tale ur». cing has been done in the way of organizing them into a 
National Movement? Fortunately, the Jericho Movement picked- up some of the slack and took 
steps consistent with an emerging national movement in the absence of a real one. But they 
were just steps and far more needs to be done in this regard. 


It seems to me that a National Movement should advocate a select number of well defined 
issues that are flexible enougii о change as new conditions and circumstances dictate. To call 
itself progressive is not enough. To declare who we are, and we are about and stand against 


' and seek to inaugurate ought to bea fundamental requirement of movement. In this regard 
Jericho was coixect to call on Naticnal support for PPs/POWS at the demonstration it held in 


— Washington DC in 98 (апа especially for its support work to save the life of our brother Mumia 


: Abu-Jamal on death row). Jericho also played a key organizing role in the Critical Resistance 


Conference in Berkeley, CA, and is now involved with convening this important John Brown 
2000 conference. 


In 1997 or there about, comrade Jalil Muntaqim suggested that we, the progressive community, 
organize a "Poor Peoples Convention." 1 thought the suggestion had a great merit for à number 
of reasons. He thought that the widest range of groups, organizations and special interest 
people ought to be involved: representatives of the poor, progressive labor unions, welfare 
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mothers, gays, anti-death penalty and prison expansionists etc. Once convened he said the 
delegates should hammer- out a national agenda and organize to carry it out. From this he 
suggested that a national movement could be formed. An intriguing idea. My point here is that 
we need to take decisive steps to organize and consolidate a national movement. The time is 
now! We simply have to organize the structure, develop the resources, and hammer out the 
agenda. 


Furthermore, while on the subject of "Agenda," I strongly urge this conference to organize a 
national amnesty campaign for U.S. PPs /POWs. Practically all of us аге doing life sentences 
with no foreseeable release by the parole boards. We all are considerably older now and some 
of us are in poor health. Aside from the fact that such a campaign is the right thing to do, it has 
the potential of revealing to the world much of what goes on in the U.S. that goes largely 
unreported. I believe this can be done and I feel confident that the progressive international 
community would support it once it got underway. Given all the national and international 
support we have successfully organized in support of Mumia, we can successfully organize this 
campaign as well. 


Finally, I would also urge that we work more closely with community based groups and help 
them explore new ways to better educate and organize their respective communities. Working 
with people is what we do and I think we can be far more creative in this regard. For example, 
these community groups could organize local events with local participation in mind. And once 
gathered, encourage them to talk. Also ask wee thought out questions. Learn what they are 
interested in and would like to do. We organizers should consider what they have to say, 
rather than rely solely on our own ideas. And when possible, implement those ideas in the 
form of programs. As regards to education, organization and recruitment, our future is tied to 
programs to an extent perhaps greater than we currently realize. When we think of catastrophic 
change, where the old is replaced by the new, this is when the organized forces of resistance 
fully implement their predeveloped programs because they then have the administrative 
capacity and resources to put them into effect. 


We need to consider new ways to connect with 
people and I think developing programs designed 

to help them help themselves, programs that provide 
useful services to them is an important first step. 
For example: consider what can do to improve 
health care services? And services that can improve & 
the quality of life for our elders? What about Day care/ 
child care programs? And what about developing 
creative ways to help our people feed themselves, 
and programs that focus on the needs of our 
young people, on the needs of young mothers 
(parenting skills), job skill training etc. We need 
to become more involved with the day to day life M 
of the people as a way to help them better organize" 
themselves. It's great idea to create a pamphlet 


from the various ideas sent to this conference. 
Ilook forward to reading it. 


TRUE FREEDOM IS SEIZED 


AND IS NEVER GRANTED!! 


13 


JOHN BROWN RISES! 


Marilyn Buck, north american anti-imperialist political prisoner 


On the 200th anniversary of John 
Brown's birth, I would like to propose 
that we imagine who John Brown 
would be were his bones to rise up 
from the grave today and stand 
"Presente!" Likely, ole JB would 
reincarnate as a woman picking up 
where he left off, or rather had fallen 
short-in his ideological development. 
Radical as he was, he was a man of his 
times; he did not give much thought 
to women as equals. With the 
exception of Harriet Tubman, that is. 
She gave him no, choice. So ole J.B. 
would answer to Johnette perhaps. 
She would still be of European 
heritage-white-skinned, but she 
would be a liberation-minded political 
activist. Instead of slave catcher 
brutality and murder of African slaves, 
she would be outraged at the police 
murders, brutality and imprisonment 
of the descendants of slaves, conquered 
and colonized Native and Latin 
Americans, as well as Asians and 
Pacific Islanders-anyone who can not 
or would not pass for white. She 
would have reviewed history and 
know that despite the Civil War, Black 
Reconstruction, the anti-lynching 
campaign, Civil Rights, Black Power 
and New Afrikan Independence 
movements, there is still no equality, 
no justice and no peace. Global 
imperialism with its white 
supremacist culture and social 
contracts prevail, more brazen and 
blood-thirsty than ever. A lot yet to be 
done. 
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Johnette would be at the protests and 
the marches; she would join with 
long-time radicals and activists as well 
as young folks her age against police 
brutality- call for cancellation of the 
foreign debt and reparations to all 
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those peoples and nations raped and pillaged by the nation-state of which she is 
inescapably a citizen. She would support N'COBRA, Native Americans, as well as 
the Vietnamese who are asking where are the reparations that were agreed to by the 
U.S. and never paid. Johnette would march with women and continue to chip away . 
at the dominant male political leadership paradigm. She would have gone to 
Seattle and would have thought back to her former J.B. life in Kansas looking for 
historical parallels. In Kansas, John had led a guerrilla campaign against the 
legalized extension of slavery to the Midwestern states. Seattle, Johnette saw as one 
in a series of global mass actions to hold back the further legalization of global 
capitals' rape, pillage and dismembering of entire nations - the former colonies as 
well as U.S. internal colonies and the national working classes and reserve armies of 
labor-a post modern enslavement with pre-modern dehumanization and 
dispossession. 


The anti-WTO actions in Seattle were quite successful logistically. The 
transnational corporate plantation summit was effectively disrupted. It is always 
important to disrupt lines of communication in the enemy's camp. A glimpse of 
possibility! But, Johnette would have considered the debate about violence as 
somewhat of a red herring. If one wants to effect serious, liberatory social, economic 
and political change, one must expect that the State will protect and enforce its true 
interests, not the people's, even white people's interests. She was not shocked by 
the militarized police response there are no gentlemen's agreements. Not by the 
poor white slave catchers for the rich white agribusiness gentlemen; not by the 
Indian killers and ‘49ers; not by the Pinkerton guards in labor struggles, nor by the 
Navy at the Port Chicago explosion. And certainly not around the world. Bombing 
wars and CIA assassinations. And here-assassinations and incarcerations for those 
who dared to challenge the State's agenda or its right to exist as the U. S.of A.; no 
matter whether through civil disobedience like Martin Luther King, Jr. or militant 
self-determination like Malcolm X and Nat Turner; an Arlington Cemetery full 

of assassinations and political prisoners who died in detention or of capital 
punishment. 


Johnette might flash back and remember the snapping of her-John Brown's-neck. 
She would see before her eyes her comrades swinging from the rope at Harper's 
Ferry and feel mortified that their names were not as well-known as hers. There 
had not been equality, even in death. Damn white supremacy. She would wonder, 
since she was thinking about actions and demonstrations: had there been a means of 
retreat in order to have lived to struggle another day? Had it been an error not to 
have awaited Sis. Harriet Tubman's arrival before the raid? After all, Harriet was à 
keen strategist and tactician; she was fearless and clear that her troops were precious, 
not to be squandered. Freedom! Do not turn away from it. To do so extracts a 
! heavy price. Johnette would have heard of Assata Shakur and read her poem, 
"Carry on the Tradition" and known that she as a white woman had much to learn 
and that she too must carry on the tradition of fighting white supremacy in the 
heart of global imperialism. 


At Seattle, Johnette would have advanced, hand in hand with other young folks 

who had learned from the struggles of their elders some of whom were still present, 
still strong. The young white comrades - radical, internationalist and anti-racist - are 
those not afraid to challenge their white privilege. They are clear that their interests 
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lie not in white supremacy and capitalism but in alliance with their Black, Latino, 
Native and Asian-Pacific Islander comrades. Like Johnette they know the system 
must change. There is no liberation, justice, freedom from fear for some working 
peoples. They attack the corporations with creativity and an understanding of the 
power of the State. 


Together, these young comrades and Johnette, are concerned that many in the 
white Left, be they environmentalists, labor activists, feminists, anarchists had not 
fought to include oppressed peoples from inside the U.S. Betita Martinez, in her 
article, "Where was the Color in Seattle?" estimated that, including foreign national 
activists from former and neo-colonial nations, only about 5% of the entire protest 
were of African, Asian, Latin American or Indigenous heritage. Sis. Martinez, 
among other comrades, explored why people of color didn't come from an 
oppressed peoples' point of view of marginalization, alienation and the results, in 
Johnette's words, white supremacy. 


The issue is on the table. Along with these conscious comrades she had connected 
with, Johnette would change the question for white activists: Why was the 
relationship of the WTO and global imperialism to oppressed peoples inside the 
U.S. not significantly addressed? Why do white activists support people's struggles 
against imperialist cannibalization worldwide but overlook or ignore the same 
atrocities and conditions inside the U.S.: environmental racism; super-exploitative 
labor of women, men and youth; wholesale incarceration of a whole generation of 
labor and culture - post-modem slavery and genocide. Such conditions are not the 
fault of the targets and victims. It is the responsibility of white activists to stop the 
U.S. government from its devastation inside the U.S. or outside its borders. 


Johnette would be engage 1 in organizing against the death penalty and to free 
Mumia Abu Jamal alongside the growing number of activists from their 
communities-hiphoppers and anti racist punks, radical rappers, salseros and 
rockers. She would join the upsurge of resistance and refusal in the face of the 
increasingly militarized police state. The sights are set on liberation. And they know 
that there can be no liberation or justice or peace where there is white supremacy, 
where there is exclusion due to hierarchy, nation, race, class or gender. Johnette and 


her comrades bring a legacy of courage and creativity. 


She would be happy to feel the winds of change even in the stultifying swamp of 
injustice. Again, in this life she would experience the possibilities of liberation 
inherent in challenging oppression and in preserving the planet for all peoples and 
their future generations. She would not be afraid to fight for that future. She might 
_ well repeat a slogan she heard from some old Black Panthers: "You're either a part 

! of the problem or part of the solution.” 


Апа with some of that old John Brown fire in her eyes, she might ask, "Which 
side are you on?" 
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Loving To Be/Struggling To Be 


Veronza Bowers, Black Panther Party Political Prisoner 


A strong, virtuous and industrious young man 
sat contemplative & absorbed at the side of a lake. 
Strong body, humble in spirit 
with the stillness of he water reflecting the serenity 
of his thoughts: 
thoughts of a harvest 
Soon to be gathered, 
thoughts of a gratefulness 
For communal trading & sharing, 
thoughts of our children... 
Our dedicated & nurturing wives, 
thoughts of our loving parents 
Instructing & giving advice, 
thoughts of our people ~ 
Our beautiful, beautiful, beautiful people 
loving to understand & loving to be understood, 
loving to help others & loving those who help them, 
loving to love & loving to be loved, 
loving the freedom of others & longing to be free themselves... 


Then suddenly and imperceptibly 
dreams transmitted to nightmares, 
tranquility to havoc, 
communal serenity to chaos, 
and freedom to an inhumane forced servitude 
the likes of which were never Known 
Before or after ------- 
Treacherously were we snatched from the place of our birth 
by a man with a plan 
calculating our laborious worth. 
Captured, shackled, brought, sold and traded 
By an avaricious incompassion...inhuman, untenable and hatred. 
We've been denigrated, debilitated, depreciated and nigger-rated. 
We've been desired, denied, deprived, as well as separated. 
We've been brutalized, terrorized, dehumanized, and victimized. 


Then utilized, vilified and irrevocably criminalized. 
We've struggled, fought 
been ridiculed, massacred and died... 
In mutinies, rebellions, protests 
and even freedom rides. 
_ Despised as thieves, yet we continue to be stolen from... 
f ; Demeaned as murderers, yet we continue to be slaughtered... 
Incarcerate as Insurgents ~ We must Continue to Struggle. 
We must still to understand, and love to be understood. 
: We must still love to help others, and love those who help us. 
We must still love to love, and love to be loved in return, 
We must still love the freedom of others . . . 


AND STRUGGLE TO BE FREE OURSELVES. 
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Towards Building the Future's History 


Bill Dunne, euro-american political prisoner 


For people who aspire to make revolution, assessment & reassessment of their route, vehicle, & 
destination is always desirable. Under the conditions that presently confront the movement for the 
most equitable sociaFreality in which all people will have the greatest possible freedom to develop 
their full human potential-our movement-such analysis is a much needed necessity. In this morning of 
а new millennium, we, the people, аге confronted by a new world order of rampant capitalism. 


Owned & operated by a tiny global elite that recognizes no boundaries to its appropriation of even 
greater riches & power at the expense of the earth & its people, this instrument of exploitation & 
oppression is rolling back many of the social. political, & economic gains paid for in sacrifice & blood 
by previous centuries' revolutionaries. This new incarnation of imperial capital represents an enemy 
adaptation to past revolutionary theory & practice such that we are losing ground. Hence, it demands 
of our assessment & reassessment synthesis of the lessons of the past with new & innovative thinking 
that is the product of our unique times & circumstances toward evolution of our movement. 


Evolution of our movement requires that we cling to an ineffective past. Effectiveness demands that we 
progress to building new structures with new techniques on the foundations previously laid rather than 
merely rearranging Stones already in place with obsolescent methods. It also demands that moribund & 
declining forms be allowed to wither & die away rather than being artificially sustained on political 
life support. Given our view of the future a few paces down the road from where yesterday's praxis was 
vibrant & growing, we can & must replace it with a revitalized vision of where we want to go, the path 
from here to there, & the means by which we can travel it. 


It is not sufficient to be merely anti this or that or even anti every depredation of the ruling class & its 
agencies of oppression. Noris it enough to favor reform or even radical change regarding this or that 
issue or even every injustice wrought by an unjust system. All that leaves us treating symptoms without 
attacking the disease. Even if we could eliminate the symptoms, the disease would remain to cause new 
symptoms & leave the body politic weakened & thus prey to parasitic infection by other sicknesses ixe 
fascism. 


Imperial capital & its class system is the disease of which our revolutionary medicine, the social 
technology we evolve, must cure humanity. It is a system of socialized production but private 
ownership. Control of all major elements of social & individual life is concentrated in unaccountable 
financial centers distant from the overwhelming majority of people in all relevant ways. It 
institutionalizes an exploitative & oppressive hierarchy in which a small majority claiming 
ownership of production & the means thereof obscenely squanders the social wealth. The large 
majority constituting the society that produces ie weal. is effectively disenfranchised & left to 
wallow in the insecurity & privation of an artificially dog-eat-dog paradigm. Its symptoms manifest 
themselves through the action of its ruling class, which afflicis tie scciety with armed agencies of 
repression, infects ciass sisieren & brethren of its opposing class with division & competition, & engages 
in many other abusive tactics to suppress the social immune response of revolution. We know the 
disease. And as much as we may elaborate on, lament, or even quell the symptoms, we also know they 
will continue to crop up in one form or another until we cure the disease. 4 


ту 


18 


The cure for imperial capital & its new world order won't come a hand or a foot at a time. History & 
the increasing integration of the world's people-humanity-tells us that anything short of a complete, 
systemic cure will disease agents lurking to reinfect any part of the organism temporarily liberated 
from symptoms. For the same reason, the cure is also a socialist one, one that eliminates sick labor & 
property relationships & the sick social & political relationships spawned from that material base. 
Hence, we need an all people's (already plural) revolutionary movement that recognizes the human 
collective-& knows no boundaries of gender, race, nation, sect, or other division that depreciate 
humanity's essential & overwhelming commonality. 


That doesn't mean that humanity is a monolith, that we are all or have to be the same, but instead 
that our differences are inconsequential in comparison to our similarities in nature & needs. And it 
means that human diversity should not become or remain fault lines between people. Like the tiny 
amounts of alloying elements that make iron into steel amenable to many uses, our diversity is a 
strength that can be integrated into a unified movement rather than a gaggle of competitive 
"identities" that elevate superficial, minor, & artificial differences into rigid barriers through which 
only distrust & enmity leak. The ruling class is not impeded by such boundaries; indeed, it uses them as 
instruments of control of its victims-us. 


So how do we build such a movement? Collective formations immediately presents itself. Our side of 
the barricade is, at present, plagued by atomization, lack of resources, & dependence on the . 
exploitative & oppressive system we would overthrow. Activists are, for the most part, forced by 
circumstances to live in scattered, isolated situations wherein they must organize the resources of both 
subsistence & struggle around-and despite-selling their labor to the system. That requires an 
inordinate amount of time that could be more productively used in furtherance of revolution. It also 
cedes most of the surplus value of our labor to the purpose of exploiting & oppressing class at the 
expense of our own. 


Living & working individually is expensive. It prevents us from taking advantage of economies of 
scale. It makes getting together for political work costly in time & travel & communication & missed 
meets, & risky due to the heavier surveillance of transportation & communication infrastructures by the 
forces of repression. It ties us to disparate places & jobs & schedules not of our making. It puts us under 
greater scrutiny whereby absences from those places, jobs, & schedules will be noticed. And it denies us 
access to means of production that, in addition to paying the bills, would aid in positive practice. 


Collectives also diminish the level of scrutiny on their members. Who outside a collective, for 
example, could certainly say that a member was not toiling in the back room or on an innocuous errand 
for the enterprise at a time in question? Who within a collective would? Going or coming are 
minimized & can be done less visibly. And many other material & financial transactions are 
facilitated &/or shielded from outside eyes by a collective structure, especially with creative use of 
tax & various registrations & reporting laws.. These benefits will be particularly important when the 
apparatus of repression responds to our movement's increasing effectiveness by criminalization & 


otherwise attacking legitimate activity. 


Collectives not only allow their participants to support themselves, they also give people control of 

the tools of the trade(s) by which they do so-means of production-that can be pressed into progressive 

work rather than lying idle under the control of some capitalist when notin use. À truck, for instance, 
might not only carry people, equipment, supplies to & from a job site: it might do the same for a rally, 
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demonstration, or other event/action. The improved position to render mutual aid applies not only 
internally, but externally as well, collectives having greater material & personal means to support 
other forms of organizing, both traditional & experimental. Et cetera. The advantages of collectivity 
are many & manifest. 


Perhaps most importantly, collectives will allow us to prefigure the society we would create as we 
work towards its realization. We all have been raised in & socially conditioned by an exploitative & 
oppressive society in which predation on a grand scale is lauded as virtue. As much as we individually 
may have transcended that programming, we lack the skills of socialism. Developing them includes 
learning how to handle the obviously material relationships, but also learning how to relate to each 
other in comradely, non - authoritarian, & non - alienating ways that still allow accomplishment of 
needful, knowledge too frequently lacking at present. Better to teach ourselves these skills from the 
bottom, with myriad collective efforts where the occasional dissolution is a relatively minor loss that 
is the price of knowlédge &may be recouped elsewhere. Better that than to plan to impose 
inadequately tested theory on a large scale where failure would be a cosmic catastrophe that might 
take generations to repair. Further, the collectives we build & the community of collectives they form 
would provide working models to validate our theory & practice of social transformation & attract the 
people we must if we are to make revolution... 


Establishing collectives is not the end of this strategy. It is merely a step in constructing an alternative 
socio- economic base from & with which to effectively fight the status quo, to wage revolutionary class 
war. The collectives will generate a full array of exchange & mutual aid links. That will facilitate 
internal satisfaction of the movement's needs so it will be more independent of manipulation, freeze 
outs, crises, upheavals, & pressure within the enemy system. Collectivists' mobility will also ensure 
cross-fertilization, integration, communication, security & personal component to the external 
relationships that will stimulate development & improve capacity to resist. As the alternative socio - 
economic base expands, collectives will merge into one another's areas & functions & increasingly 
squeeze out enemy institutions that previously controlled those areas & functions. De facto free zones 
will emerge. The free zones can follow the same trajectory regionally & globally that collectives & 
their community of communities follow locally. 


Assessment & reassessment of our movements course based on hard analysis of the current situation is 
particularly appropriate at this juncture. No common vision of revolutionary theory, practice, & ends 
appears evident; verily, "identity" & simple issue politics appear ascendant with class struggle 
relegated to relatively minor, after thought importance. No political "unified field theory" that ties 
these & other disparate elements together into a cohesive movement is apparent, leaving our 
movement at best a collection of "allies" in sub-strategic struggles. 


The currently main or dominant organizational focus seems to be on race & nationalism to the extent of 
suggesting white racism is the primary source of the need for revolution & nationalism the 
primary-indeed, only-strategy for making that revolution. Neither is accurate. The class 
contradiction is the base source of the multitudinous forms of exploitation & oppression that necessitate 
revolution. Resolution of that contradiction demands not separate & separatist struggle by people who 
are & aspire to be no more than fellow travelers in tactical maneuvers. It requires the aforementioned 
all people's movement that addresses & integrates all of those disparate elements into an effcctive 
revolutionary strategy-a house united. 


. Race is not an inescapable division of humanity into factual sub-species. Race is an artificial construct 

* éreated by the ruling class to pit the class brethren & sistren of its opposing class against one another & 
thus divide & well rule them. That the oppressor class has succeeded only too well in erecting that 
division is evident by the extent to which racial consciousness, racism & notions of racial supremacy 
‘have come to pervade the extant society. However, that & the need to resist all forms c£ racial 
oppression does not negate the facts that racial lines, that greater differences exist within racial 
groups than are necessarily found across racial lines, that class comrades of all "races" have much more 
in common than at odds, & that arbitrary definitions of race fail-especially at the margins. In order to 
successfully resist-yea, overthrow-ruling class hegemony, domination, exploitation & oppression, we 
need an all people's movement that works to erase those competitive divisions & recognize, implement, 
& take advantage of that class commonality in a positive praxis. 
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Race is not class. The class contradiction is firmly rooted in the material world. Though it plays out in 
many ways, it is essentially defined by the appropriation by a small minority of exploiters & 
oppressors of the social wealth created by the large majority of people who are left to subsist by selling 
their labor. Through that relationship, control of material resources & socio-political influence are 
privatizes, redistributed upward & concentrated at the top of a social hierarchy. That power is 
strategically used to advance the interest of the minority class through a variety of tactics, of which 
racial division is But one. The exploitation & oppression resulting from this socio -economic 
contradiction is what makes revolution necessary. 


While members of what are identified as different racial groups may be disproportionately 
represented on the sides & subdivisions of this class structure, no such group is the exclusive constituency 
of any of them. Even if the ruling class were exclusively white, white people are not exclusively or 
majoritively ruling class. Hence, the class divide is an economic, social, & political one that afflicts all 
groups defined by things other than the determinants of class, even if the hierarchy & its attendant 
disparities afflict some more than others. 


Class privilege is not race privilege. Mistaking race for class also leads to misinterpreting rights as 
privileges & mistaking class privilege for white privilege. Being free from the abuses we recognize as 
racism in not a privilege; it is a human right, whether incidentally or deliberately observed or. 
violated. That white people generally are relatively (& only relatively) freer from exploitation & 
oppression than non-white people generally reflects only less violation of their human rights. And 
none outside the upper echelons of the bourgeoisie is "proof" against the total disrespect of his or her 
human rights by the ruling class & its state apparatus that is inflicted on the most oppressed members 
of society. 


Class "privilege" enters at the point at which people usurp greater access to the social wealth than 
would be theirs in the egalitarian society we would create. If human rights in that society do not 
include lesser levels of such access currently labeled "privilege", then we need to work on our definition 
of human rights &/ or our social vision. Most whites do not have the above class privilege & some non- 
whites enjoy it. Of course there are disparities, privilege or not, in the condition of the most oppressed 
will of course improve the most toward & until the erasure of any divergence from economic, social, & 
political parity. 


Race is not nation. None of these groups described as racial is so monolithic as to constitute a nation in 
the usual sense, whether in geographically contiguous areas Or across isolated enclaves. That sense 
itself is problematic, judging from the frequently arbitrary & artificial boundaries drawn as definitions 
of nations & the upheavals that have resulted from them. Asserting that "races" are so homogeneous 
as to constitute nations denies reality & is a form of invidious stereotyping. 


Moreover, the very notion of nation is fluid: "nations" have risen & fallen & been reconstituted as 
different nations or parts thereof. Hence, there is no absolute "white" nation, "black" nation. "Latino" 
nation, "native" nation, "Asian"nation, "queer" nation, etc. While there may be areas populated by 
people of similar physical characteristics whose right to administer their own affairs has been 
abrogated by imperialism, that does not necessarily make them nations. Nor is there any reason people 
not sharing such characteristics cannot share the geography or administration of an area; verily, it 
must be possible because they already do in many areas. 


* Nationalism is not the best way forward. Despite the great sacrifice, exemplary commitment & 
s/heroic accomplishment laid down in furtherance of nationalist struggles. Their gains have been 
illusory & they have failed to realize the full potential of revolutionary struggle. In most cases, the 

"nations" that have thrown off the physical shackles of occupation & autocratic imperialism have 
fallen victim to the financial & pseudo-democratic exploitation & oppression of the new world order's 
neo-imperialism. 


The transnational capitalist hierarchy has proven more adept at adapting to, coopting, & diverting 
nationalist struggles than our side of the barricade has at evolving a new effective praxis in a dynamic 
revolutionary movement to carry those gains forward. That was impossible to foretell at the high tide 
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of national revolutions, when imperialists regimes were falling like leaves in what appeared to be the 
autumn of imperial capital, notwithstanding history's evidence of nationalism' dangers. But hindsight 
can be 20/20 & should tell us that the strategy of "two, three, many Vietnam" is flawed unless some of 
those Vietnams are in the imperialists centers & all of their practitioners recognize that capitalism's 
new world order can't be rolled up only from the edges, can't be defeated without a global 


revolutionary movement. 


Nation states are not the paradigm for global revolution. They imply that there are inherent, 
significant, unbridgeable differences between humans. They further imply that unfettered association 
of all groups of humans would damage some of the groups. Intrinsic to that implication is the 
assumption that either the damaged or damaging groups are inferior or otherwise by nature & thus 
irremediably bad. Even talking both the implications & the assumption as valid, nation states are no 
solution: as is obvious from even a cursory analysis, such states are not protected or prevented from 
exploitation & oppression, either internal or external. And there is no good agreement that either the 
implication or the assumption is, in fact, valid; verily they are inconsistent with revolutionary 
principles based on contrary evidence. 


Another implication of nation states is that capitalist competition rather than socialist cooperation is 
the best system of inter-group interaction, also inconsistent with revolutionary principles. Nor is there 
anything inherent in nationalism that makes it socialist. With a nation state as the primary if not 
only goal, bourgeois pseudo-democracy, autocracy, monarchy, theocracy, & even fascism are acceptable 
systems of intra-group interactions. Moreover, imperialism's use of nation states as prisons in which 
groups of people & their labor power can be locked for competitive exploitation & police suppression of 
resistance movements while imperial capital recognize no national boundaries in pursuit of its interests 
(witness: WTO) exposes nationalism as anti - popular & an impediment to real freedom. Hence, a 
revolutionary movement must seek to break down the boundary walls of nationalism rather than build 
them up. 


Self-determination is not an absolute. Self-determination is a fine slogan, but what does it mean as a 
goal? In an increasingly global society, it is increasingly necessary to organize the utilization of the 
world's resources & distribution of its wealth into a sustainable system that serves the needs of all the 
world's people. Present international law, to the extent it can given its subordination to imperial power 
& basis in capitalist ideology, encroaches on self-determination to take some small steps in that 
direction. But naticns of absolute national self-determination & sovereignty render it largely 
ineffective. And some countries self-determination is 

others' subjugation. 


A global revolutionary movement would make local & regional autonomy the norm & protect localities 
& regions from exploitation & oppression through real (as opposed to merely political ) democratic 
centralism. In a rational society, group self-determination is necessarily subject to the constraints of the 
community of groups as they seek to maximize their freedom by democratically balance competing 
interests, just as individual freedom (self-determination) is subject to community constraints. In a 
revolutionary society, such constraints result in greater freedom for all-which is the point. 


Looking at a strategy of revolution through racial nationalism also raises additional concerns of 
practicality & principle, particularly with respect to what are described as "internal" colonies. 
Advocating-& practicing-the formation of racial segregated organizations whose goals are 
intrinsically different & competitive, if no antagonist, cannot benefit the movement. 


Trying to stifle the attendant divergence by creating a racial hierarchy is inconsistent with 
revolutionary principles. And nationalism based organizations leave many people out in the cold by 
'demanding go them an un-makeable choice. 


Geographically separated & culturally diverse enclaves of racial majorities economically dependent 
on the surrounding areas cannot become viable "nations". Advocating the formation of such nations sets 
us up for failure. Where a racial group seeks to overcome the difficulties of a nation enclave by 
asserting a claim to territory in which it is a minority, the disenfranchisement &/or forcible expulsion 
of the majority requisite to the minority's national supremacy is ethically illegitimate. Further, 
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launching such a struggle would pit a poor & oppressed minority against a more wealthy majority — | 
whose members it would be unable to significantly subvert in a contest the former could not win. 


Organizing towards one or more such overtly anti democratic national goals can only alienate a 
substantial portion of the population that would otherwise be attracted to our revolutionary movement. 
Since the idea of a race based nation is inherently racially supremacist, pursuing such goals not only 
engenders & hardens racial attitudes, it encourages the growth of competitive & negative ones. The 
U.S. ruling class has demonstrated the efficacy of creating false identity with itself in the mind of 
many of the exploited & oppressed, especially its tools among them, & using that fallacy to foment & 
fuel racial divisions that facilitate its social control. Pursuing racial separatist solutions plays into 
that tactic & inhibits us in creating consciousness of the real identity that exists between the class 
comrades of all races & the revolutionary action that could & must grow from it. We don't consign all of 
these potential comrades to enemy status because they are unconscious of the class contradiction. We 
should be willing to work with them similarly in creating revolutionary consciousness of racial 
oppression. 


Lunching one or more such racial nationalist separatist struggles would more than likely elicit a racist 
reaction, given their underlying assumptions. That reaction would transcend the area of national 
struggle & lead to pogrom - like / atrocities against people of the separatist' racial group (s). They 
would have no choice in practicality or principle but to resist, & principle would demand that | 
progressive, revolutionary, & anti-racist forces of all races join them in that resistance in the spirit of 
mutual aid. Such an unequal struggle would more likely result in the destruction of the revolutionary 
movement & strengthening of fascism, if not the hatching of an outright fascist regime, than victory. 
Making the progressive forces strong enough to be the victors cannot be accomplished by the balkanizing 
them, & especially by segregating the most oppressed & therefore most radical segment of the class 
from the larger movement. Rather, it requires unifying them in an all people's movement that leaves 
the ruling class & its lackeys, lickspittles, minions, & henchpeople the poorer minority. 


Of course, none of this means that racism, homophobia, genderism, poverty, & the many other issues 
that have given rise to various "identities" or have otherwise become the defining foci for people's 
resistance to imperial capital do not warrant serious struggle. No movement can hope to make real 
revolution if internally afflicted with & / or unconcerned about the exploitation & oppression 
represented by those fronts of the class war. Nor can we hope to attract enough people to a movement 
that does not take an unequivocal & active stand against such violations of human rights external to 
itself but nevertheless existing within the society in which we must work. 


It does mean, however, that we must predicate our program on the application of revolutionary 
principles to an accurate & pragmatic analysis of our unique times & circumstances. We must also learn 
to distinguish between people within our movement & the truly free society we would create, the 
enemy, & the oppressive social order it enforces, & the vast bulk of the people who presently subsist 
between these poles. Only thus can we avoid rejection of our revolutionary vision because we brought it 
to people the wrong way. On the basis thereof, we must prioritize the theory & practice of class war & 
an all people's revolutionary struggle to win it. That is what will solve the problems we confront, even 
if through protracted struggle, rather than merely demonstrate fealty to the "proper" positions. If our 
assessment & reassessment brings us to these conclusions & motivates action 

thereon, it has done more than well. 
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Alliance Building: Looking Forward, Looking Back 


Linda Evans, north american anti-imperialist political prisoner 


nS 


The need to build anti-racist alliances is not at all abstract: today police are on the rampage in the streets of New York, Louisville, 
and in Angola and Pelican Day prisons. In order to stop killer cops and win community control of the police, it's urgent that we 
build the strongest alliances-possible between white anti-racist and the Black and Latino communities where police kill with 
impunity. Yet such alliances are increasingly rare. How can effective alliances be built between white anti-racist and activists from 
communities of color? (Comrades outside have urged me to reflect on specific experiences for this essay). 


Some alliances may be built first on individual actions and relationships. In these, most basic is a determination to fight every 
incidence of racism that we encounter, both institutional and inter personal. This may be a commonplace as challenging racist 
language or characterizations whenever they occur in conversations, advertising, or media. A good example of this is the struggle 
led by the Native Americans against athletic teams' racist names and mascots. Tt doesn't take long to write a letter to the editor, or 
an e-mail to the public relations department of a product employing racist advertising. Perhaps even more important is 
confronting racism in employment policies where you work or go to school, or in interpersonal conversations. This may be the first 
step an individual can take in becoming a dependable ally to people of color in your immediate workplace or neighborhood. Make 
the fight against racism your Own. 


Besides exposing and criticizing racism, you can take positive action to impeded its development. Anti-racist training and political 
self-education are a good way to start. In prison, for example racial and national hostilities are encouraged as a means of preventing 
prisoner unity. Fora short period of time, prisoners at FCI-Dublin organized a Council Against Racism. WE were disbanded by the 
prison before we could achieve some short-term goals like directly intervening to resolve conflicts. However, we did accomplish 
some short-term goals like ensuring the transition of most institutional forms, medical appointments and prisoner orientation 
sessions into Spanish. We also organized a Multi-Cultural Festival where women prisoners from many different countries 
performed their nations' music, poetry and dance. Experiencing other cultures and supporting each other's performances 
markedly lessened racial tension, though the effect was regrettably transitory. 


But most of us wanted to organize beyond individual anti-racism, to confront institutionalized white supremacy. The next step 
may be to offer your solidarity by contacting organizations where people of color are addressing issues that affect their communities: 
killer cops/police brutality, environmental racism, gentrification, workfare/ welfare cuts, prison. Very often white organizations try 
to recruit people of color as members, as a Way to "diversify" or "better represent the community as å whole." This approach ignores 
the fact that white-dominated structures leave little power for people of color. Years ago in Austin, a group of white women 
recognized that our efforts to include Black and Chicana women in feminist activities were inevitably mechanistic, even tokenistic, 
because these women of color did not choose to belong to white-dominated feminist organizations. We were anti-racist, and 
believed that the women's movement needed to fight for the demands of Black and women and Chicanas. They were involved in 
organizing for the survival of their community - specifically against gentrification and the invasion of white-owned real estate 
development. In Austin, this invasion had been spearheaded by the takeover of a community lakeside park for national jet 
propelled speedboat competitions. The destruction of the park had brought an invasion by reckless drunk drivers, property 
destruction, and finally a serious hit-and-run injury of a young Chicana. The Black Citizens' Task Force and the Brown Berets 
formed an alliance to stop the boat races. We approached them, pledging to organize white opposition to "boat-racism" and 
gentrification. The Black Citizens' Task Force and Brown Berets were rightfully dubious of our commitment and political 
perseverance; there had been little contact or solidarity from the white community since the Civil Rights movement. Gradually we 
built trust amongst us through our day-to-day practice - confronting white racist, skirmishes with cops, arrests, organizing broad 
support to attend City Council meetings. Fighting for survival of their community was the first priority of Black and Chicana 
women. 


Our experience has many parallels in today's struggles: the fight for survival of ethnic studies and bilingual education, against red- 
lining and agribusiness fakeovers of Black-owned farms in the South, to support Native American land and fishing rights. 
Organizing direct support for the demands of communities of color is a way white activists can fight their own tendencies to 
dominate decision - making. We can fight white supremacy and arrogance in our own practice by relinquishing control. 


Another form of organizational alliance-building takes place in campaigns with a broad, single-issue focus. White anti-racists 
working in the AIDS movement, for example, struggle that funds be directed to Black, Native American, Latino and Pacific 
Islander organizations, so they can decide how best to utilize those resources. Only a very few AIDS activists on the outside have 
advocated for HIV+prisoners or prisoners with AIDS - through this is another important way to fight the white-centeredness of 
the AIDS movement. Prisoners with AIDS have urgent needs: compassionate release for terminal ilinesses, consistent access to new 
treatments and quality medical care, programming opportunities equal to those of other poisoners, political and material support for 
peer education programs. Responding to the ongoing needs of HIV 4 prisoners and their families, political prisoners have founded 
AIDS education and support - another form of alliance-building inside. At FCI-Dublin (then FCI-Pleasanton), we initiated the 
; process of forming PLACE (Pleasanton AIDS Counseling and Education) by discussing the idea with Black, Native American and 
Latina women, approaching individuals and their organizations - the Black Cultural Workshop, Four Winds Group and Latina 
Club. PLACE was a joint effort from its beginning; its existence represented an important alliance between the diverse 
communities here. We made consistent efforts to fight racial divisions, translating all our literature and programs into Spanish, co- 
sponsoring Women's Health Fairs with Black History Month committees, and having training women of different ethnic 
backgrounds to be spokes-people. We directed proceeds from our Prisoners Fight AIDS Walk-a-thons to organizations that focused 
on the most oppressed and under-served people with AIDS - women, a hospice in the Black community, drug addicts and queers 
of color - in addition to contributing to a camp for children with AIDS. In this way, PLACE also built an alliance with the 
communities outside. (PLACE was outlawed by the prison and shut down in 1997). 


Resources and money are often the issue that break alliances apart. White supremacy in our society means that white activists in 
general have more access to money and resources that our comrades from communities of color. Part of the success of any alliance 
depends on a commitment to share these resources. Many political relationships have been built specifically to facilitate the 
acquisition and transfer of resources-solidarity campaigns providing material aid. Fund-raising specifically to finance travel for 


people of color to national demonstrations or conferences is central to facilitating their participation, and should be not limited to 
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justa specific number of scholarships. When these solidarity efforts also organize political action, å transformation occurs - 
individuals go beyond simply making a donation and are radicalized by joining the resistance struggle. 


In alliances between white people and people of color, leadership is also an important dynamic. In the John Brown Anti-Klan 
Committee JBAKC), we believed that following the leadership of Black revolutionaries and organizations was the way we could be 
most effective in fighting white supremacy. We recognized that the people who experience racism most directly are the most 
knowledgeable about how to best oppose it, and that any action taken by white people fighting the KKK, for example, could well 
have repercussions that would affect the Black community. We built consistent, respectful lines of communication with the Black 
Citizens' Task Force and the Brown Berets, to ensure that they could contribute meaningfully to our planning process, or veto 
actions if they felt they:were inappropriate on endangered their communities. They, in turn, often asked for us to fulfill specific 
responsibilities or to organize support in the white community for their campaigns.We learned another lesson about self- 
determination because of the dynamic between local and national Black organizations. JBAKC nationally was directly responsible to 
the New Afrikan Peoples’ Organization (NAPO), a revolutionary nationalists organization that was struggling for land and 
independence as the concrete expression of self-determination for the Black nation. In Austin, the Black Citizens’ Task Force did 
not identify their organization as either revolutionary or nationalists - they organized primarily around immediate needs of the local 
Black community. Members of the Austin chapter of JBAKC initially felt conflicted by these ideological differences, but to 
intervene in these political differences would have been racist and inappropriate. What was primary was our commitment to anti- 
racist organizing. We soon realized that NAPO's leadership complemented and broadened the perspective of the daily work we 
did with the BCTF. For example, NAPO's revolutionary political perspective aided us in relating the local struggle against killer 
cops and the KKK, and fora civilian review board, to nation-wide campaigns. Similarly today, developing relationships with local 
activists in national Black networks like NAPO, N'COBRA, or the Black Radical Congress can allow white anti racists in local 
communities to contribute to national campaigns and strategies. 


We learned another lesson about self-determination because of the dynamic between local and national Black organizations. JBAKC 
nationally was directly responsible to the New Afrikan Peoples' Organization (NAPO), a revolutionary nationalists organization that 
was struggling for land and independence as the concrete expression of self-determination for the Black nation. In Austin, the 
Black Citizens' Task Force did not identify their organization as either revolutionary or nationalists - they organized primarily 
around immediate needs of the local Black community. Members of the Austin chapter of JBAKC initially felt conflicted by these 
ideological differences, but to intervene in these political differences would have been racist and inappropriate. What was primary 
was our commitment to anti-racist organizing. We soon realized that NAPO's leadership complemented and broadened the 
perspective of the daily work we did with the BCTF. For example, NAPO's revolutionary political perspective aided us in relating 
the local struggle against killer cops and the KKK, and for a civilian review board, to nation-wide campaigns. Similarly today, 
developing relationships with loca! activists in national Black networks like NAPO, N'COBRA, or the Black Radical Congress can 
allow white anti racists in local communities to contribute to national campaigns and strategies. 


As long as its common goals are kept primary, an alliance benefits from political discussion and struggle. For example, many ofusin 
JBAKC were lesbians; we confronted anti-gay attitudes among comrades in the BCTF and Brown Berets, as we did in the rest of 
society. Based in the overriding commitment to our work together, mutual respect enabled us to criticize and struggle with each 
other in ways that ultimately strengthened our alliance rather than destroying it. 


Following the leadership of the Black, Puerto Rican, Native American, of Mexican-Chicano organizations does not mean being 
passive or waiting for direction. A mock lynching occurred just outside East Austin: a blacked-faced effigy was shot up and hung 
from a tree, with white supremacist literature scattered nearby. The Black and Chicano communities were prepared for self- 
defense, but decided not to directly confront the incident. For their white allies, this mock lynching was one more indication that 
the Ku Klux Klan's paramilitary operations were expanding. We planned out a campaign to oppose and expose the Klan's growth 
in Texas, consulting with BCTF and Brown Berets as we implemented each step. The KKK was actively recruiting - using 
community access TV facilities, starting up a chapter of the NAAWP ( National Association for the advancement of White People), 
using free advertising offered by the alternative community newspaper, publicizing the paramilitary training that they conducted 
on National Grasslands. We confronted them directly and consistently: making arguments against their access to community 
resources, threatening a boycott and picket line against the newspaper if they ran the NAAWP ads, holding demonstrations outside 
TV and radio stations where the Klan was interviewed, going door-to-door with a petition to shut down all their paramilitary 
training camps. We talked to hundreds of people face-to-face about the Klan, killer cops, and manifestations of white supremacy 
internationally in Palestine and South Africa. JBAKC was initiating these anti-racist campaigns, but prioritized and maintained 
communications with NAPO and our Black and Chicano comrades locally. Our own initiatives to fight white supremacy 
strengthened the alliances we were building with communities of color, both in Austin, state-wide, and nationally. 


Our resistance to today's white supremacy must be creative and consistent. It's crucial to keep up the pressure to win community 
control of the police, to stop the murders of people of color by Killer cops. The freedom fighters of the Black Liberation Army and 
Black Panther Party were the first to target police in defense of Black communities across the U.S. Campaigns against killer cops 
and police brutality should include demands to free Mumia Abu-Jamal and other POWs and political prisoners. The fight for 
prisoners' human rights exposes the genocidal and white supremacist aspects of mass imprisonment: criminalization of whole 
communities and especially young people of color, the destruction of families via mass incarceration, the racially-selective death 
penalty and "war against drugs.” White prison activists can be more effective by building direct relationships with organizations of 
. prisoners’ families and other grassroots prison reform efforts based in communities of color. We must never forget that tens of 

* thousands of white supremacists are active in armed paramilitary organizations: they pose a clear and very present danger, and 
must be exposed and confronted. Activists in the anti-globalization movement should self-consciously build alliances both 
internationally and locally by working on issues that affect people of color. Their communities have been devastated by economic 
restructuring, whether through cutbacks in welfare, lost jobs because of runaway shops, homelessness, or cutbacks in public 
education and health care. It's crucial that we build alliances that connect all these issues, in addition to confronting racist 
attitudes and institutional practices. Making these alliances a priority will strengthen our ability to effectively fight supremacy and 
ultimately to build a revolutionary resistance movement. 
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MIXED, LIKE YOU; MIXED, LIKE ME 


Larry Giddings, anti-authoritarian pow/political prisoner 


As we embark into the 21st, Christian calendar, century we are confronted with 
immense social and cultural upheaval. The very foundations of political and social 
analysis evolved from our many origins are called into question. History / Herstory 
Ourstory [how social/political/economic evolution is documented and taught] is in 
great flux. From an "Industrial Age", to an age of "Science апа Technology;" and 
now-we are firmly in the tide of the "Information Age." The numbers of competing 
histories of social evolution are multiplying - rather than narrowing. The | 
"truthfulness," or "accuracy," of a number of histories are not questioned - by many. 
Designing a history to meet philosophical-political-religious goal has become easier , 
rather than more difficult. It is this titanic struggle to: define histories, which marks 
the battle ground of the present. 


The study of DNA has fairly well demythologized the belief in "racial" difference. 
"Race" is a non-starter. Human-beings; regardless of hair, eye or skin variation, 
belong to the same race: Homo-Sapien-Sapien. The transplanting of organs: hearts, 
livers, kidneys, corneas, etc. amongst people of all hues has punctuated the DNA 
research with a solid exclamation point!! 


Nationalism" described by many as a "liberatory" activity, has devalued to 
"tribalism" throughout much of the world. The break-up of Yugoslavia into its 
tribal/ethnic parts as separate "nation-states." and numerous, previously, "socialists 
republics," are firm examples of tribalism as the basis of conflict. Post-colonial 
Africa continues to be driven by tribal/ethnic conflict exacerbated by the colonial 
experience. 


Tribal and ethnic conflict disguised as "nationalist" movements and "civil - class 
war" are reflected around the globe. They are a human condition. Defining a 
people, a tribe and its evolution and relations with other tribes is the goal of all 
history. 


What is a "white" person? Is it someone with a light-pale skin-color? Or is it 

f someone with blue-eyes? Are they defined by "national'origin; were they born in a 
particular country? As we all know, no definition suffices. Just as there is no single 
definition of a "Black" person. These appellations are social - political in nature and 
not merely descriptions of skin-tone and hair, etc. 


The gene-pools of the European Asian and African continents have mixed for 
untold millennia. Tribal differentiation can and does occur with great rapidity. 
Cultural diversity occurs even more quickly. The Irish of North-America are 
culturally different from those who remained in Ireland. The examples are endless. 
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I, as an individual, do not pretend to represent any group, ethnic-genetic-social or 
otherwise. My study of histories and human geography of "genetic-drift" cause me 
to recognize origins from across the human landscape. There is no mythology 
strong enough to make me "white." Confronting "reality." revealing "truths," 
should be what "history" is about. For myself, historian and cultural analyst Jan 
Carew has been a great example. While politically acknowledged as a Black- 
Caribbean scholar, he celebrates his diverse ethnic origins. That self-knowledge 
must be the foundation of my personal journey into the 21st century. How others 
define themselves, I cannot say. To build a new and hopefully "better" world, I 
work to allow others to define themselves. I will struggle to expand an 
understanding of the breadth of human history. Our history did not begin a few 
hundred years ago, or even a few thousand. The world includes more than Europe, 
more than Africa, more that the Americas. The future will not be defined by one 
ethnic enclave or a single individual. 


For myself, the building of a movement that recognizes the multiplicity of ethnic- 
,social-genetic origins at work-in each of us-is a constant refrain. As economic 
? globalism explodes alongside information exchange, so must any social movement 
globalized for any hope of survival. Indigenous "nations" (tribes) have recognized 
ithis, from Papua /New Guinea to Zapatistas of Chiapas, Mexico. Confronting 
domination: economic, class, or otherwise, will require an even greater grasp of 
history. I hope to see this evolve in the years ahead. 


John Brown is someone I viewed as willing to step across the perceived boundaries 
of "race & class," to create a country without chattel slavery. We too, can step across 
boundaries, define who we are, and create an inclusive culture of struggle. 
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SOME LESSONS FROM THE 1960's 


David Gilbert, north american anti-imperialist political prisoner 


The following is from the concluding section of my 1991 pamphlet, "Looking 

at the White Working Class Historically," published by the Cooperative Distribution 
Service with comments from J. Sakai. The purpose of this section was to assess the 
1960's in order to draw out lessons about the potential and terms for future anti- 
racist organizing among white people. Today, we obviously are not in a period of 
rapid victories for national liberation struggles; it's not even clear precisely what 
forms of struggle and strategies will lead to revolutionary, humane social change. 
But the oppression and resistance of people of color-both in the third world and 
within the U.S.-is still the fundamental social reality. Finding fruitful ways to 
organize white people against racism continues to be our critical and central 
responsibility. -david gilbert, 5/9/2000 


The movement of the 1960's showed the potential for positive response from 
whites to the rise of national liberation struggles, along with a desire for a more 
humane and cooperative society. It is true that this response came first from elite 
students, the children of the petty bourgeoisie and professionals. These sectors felt 
more secure in their privilege and felt less immediately threatened by advances for 
Black people than did the poorer sectors of whites. Also, students and intellectuals 
are frequently the group that early on, albeit subjectively, responds to emerging 
contradictions in a given society. The movement was a real reflection of the 
objective advance of national liberation and the need to transform U.S. society. As 
the war in Vietnam dragged on, increasing numbers of working class youth became 
involved in the movement. 


This fledgling success and glimmer of potential of the 60's also provided some 
historical lessons that we have not done nearly enough to analyze and codify. The 
movement involved more than the traditional unrest of students. Broader cultural 
identification played a major role in generating a larger youth movement. First and 
foremost it was the impact of Black culture, with its more humane values of social 
consciousness, emotional expressiveness, and sense of community-primarily 
through the genesis of rock n roll. The cultural rebellion also importantly involved 
an opening of sexual expression that challenged the prevailing strait-jacket of 
repression. Paradoxically, to the grim realities we've come to understand, at that 
time drugs (particularly marijuana and LSD) were seen as liberation from repressive 
control and promoting anti-authoritarianism. 


Civil rights and anti-war activity among whites started mainly on the campuses, 
‘and the student movement was a spearhead for political consciousness throughout 
the 505. Most white working class youth were initially indifferent if not downright 
hostile to these initial stirrings. But over the years there were increasing cultural 
"links that laid the basis for a broader movement. For example, white working class 
youths who dropped out of the daily work grind and were often into drugs, 
gravitated to communities near campuses. Anti-draft counseling offices i зорих 
many into more direct, political contact with the movement. The burgeoning of 
community colleges meant that more working class youth were themselves 
students. By the late 1960's the growing disenchantment and anger about the war in 
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Vietnam provided a unifying focus and sense of identity for all the disaffected. 
When soldiers in Vietnam started to turn against the war, that added a new 
dimension to the movement, as well as significantly deepening its class 
composition. | 


The main base for the anti-imperialist movement of the 60's was a social 

movement of youth, heavily impacted and in many Ways generated by Black 
culture. As the movement developed, it involved increasing numbers of working 
class youth, who played a major role in the movement's growth and heightened 
militancy. This extension showed 1) the ability of culture to be abridge to deepening 
the class base of a social movement, 2) the increasing ways the draft, in the context of 
a bloody and losing war, made the interests of some working class people intersect 
with those of national liberation, 3) the contagious effect of victorious revolutions 
and liberatory vision. 


The New Left did have an intelligent strategy for extending the movement and 
deepening it's class base, but abandoned it at the very moment it was achieving 
stunning success. The Revolutionary Youth Movement (RYM) strategy called for 
the extension of what had started as a primarily elite student base to a broader, 
particularly working class, youth base by doing more work around the draft, with 
GIs, in community colleges, and among youth in working class neighborhoods. The 
movement, still heavily male supremacist, had little sense of the role of women 
and often lapsed into very negative sexist posturing. However even here the 
freedom, energy, and rhetoric of the movement provided a new opening for 
women's liberation. Women active in the Civil Rights Movement and in sds 
(students for a democratic society) provided a major impetus for the new wave of 
feminism that emerged in 1967. Unfortunately the reaction of men within the 
movement was so sexist that it led to what has become an ongoing and destructive 
’ Stasis that pits anti-imperialism and women's liberation against each other. But 
RYM did offer a vision extending the movement to involve broader working class 
sectors without losing the political focus on anti-war, anti-racism and militancy. 


Large numbers of working class youth did get involved in the movement. At the 
high point, millions took to the streets in the wake of the 1971 invasion of 
Cambodia and the killing of students at Kent State. This movement was of course 
not magically free of racism, as painfully illustrated by the failure to make issues of 


the killing of Black students at Jackson State and of Chicano anti-war activists in Los 
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Angeles. But it was a movement that could, with political leadership, have strong 
anti-imperialist potential. 


SDS , which correctly formulated the RYM strategy in December, 1968, was already 
splintered apart by May, 1971. The dissolution of SDS shortly before the triumph of 
it's strategy was not simply a question of stupidity or even just a matter of the 
pervasive power ef opportunism. The student movement had reached a crisis in 
1968 because its very successes had moved it from simply "shocking the moral 
consciousness of America" to realizing it was in fundamental opposition to the 
most powerful and ruthless ruling class ever. The murderous attacks on the Black 
movements we supported (dozens of Black activists were killed and a couple of 
thousand incarcetated from 1968 through 1971) drove the point home graphically at 
the same time that the dictates of solidarity urgently pressed us to qualitatively raise 
our level of struggle. The movement went into a crisis in 1968 because it came face 
to face with the terrifying reality of imperialism's power. 


RYM was a creative and realistic strategy to extend the base and power of the | 
movement, although it needed to be joined by an equally strong politics on 
women's liberation. But for all of its value as a transitional strategy, RYM was of 
course in itself nowhere near an adequate basis for overthrowing bourgeois power. 
So, looking for immediate answers in the crisis, the left floundered on the perennial 
dilemma in white supremacist society. The majority looked for a magic solution to 
the problem of power by mythologizing the white working class (the majority in the 
US) as "revolutionary"-in reality this position meant a retreat into white 
supremacy and away from confronting imperialism. The minority tried to 

maintain purity around racism and the war by seeing ourselves as exceptional 
whites, separated from any social base-in reality this position meant abandoning 
responsibility for building a movement that could sustain militant struggle against 
imperialism. 


While a youth movement in itself can't be sufficient, the promising success of RYM 
within its realm does suggest some lessons: 

1) the role culture can play in building cross-class movements; 

2) the value of looking for potential points of intersection of interests of 
whites with the advance of national liberation-e.g., a) costs of imperialist wars, Gl's, 
draft, taxes, social priorities, b) situations of common oppression where there is 
third world leadership ( welfare, prisons, some labor struggles), and c) situations 
where a vision of a revolutionary alternative can be most readily perceived (youth, 
women); 

3) the likelihood that social movements can play more of a role in involving 
white working people in a progressive struggle than traditional, direct forms 


of class organizing. The social movements though,-youth, Lesbian-Gay-AIDS, anti- 
war and anti-nuclear, ecology, and potentially around housing, health, and 


education-have typically had a "middle class' leadership and a primarily middle 
'class base. ("Middle class" meaning people from college educated backgrounds-- 


mainly professionals and petty bourgeois). 


While the Women's movement is usually labeled as a social movement because it 
is not one of the traditional struggles for state power, it should be more 
appropriately grouped with national liberation and class as responding to one of the 
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3 most fundamental structures of oppression. No movement can be revolutiona! 
and successful without paying full attention to national liberation, class content, and 
the liberation of women. After the collapse of the anti-war and youth movements 
in the 70's the women's movement provided the most sustained and extensive. . . 
impetus for social change within white America. Like the social movements, the 
leadership and main active base was middle class. With the ebbing of the radical 
women's liberåtion tendency that identified with national liberation, the apparent 
leadership of contemporary feminism has a more pronounced middle class 
character-at the same time that many more working class women, while eschewing 
the name "feminism," have actively adopted and adapted the goals and struggles of 
the movement. 


We would argue that the women's movement and the social movements, to be 
revolutionary, must relate to racism, national liberation, and Third World 
leadership. But we should add that, as with the youth movement, each should be 
looking for ways to extend it's base into working class on an anti-racist and pro- 
women's liberation basis. 


The Lesbian-Gay-AIDS movement has been of particular urgency, militancy and 
importance in this period. The struggle around AIDS has pushed the radical sector 
toward the need to ally with Third World and poor white communities impacted by 
intravenous drugs and poor health care. The AIDS movement has also provided 
leadership in breaking through the sterile conservative (cut back services to the 
poor) versus liberal (defend state bureaucracy) definition of political debate. ACT- 
UP and others have provided an excellent example of mobilization and 
empowerment from below for self-help while at the same time demand a 
redistribution of social resources to meet these social needs. 


Peace, ecology, the homeless, health care, education all speak to important pieces 
that express the inhumanity and ineffectiveness of the whole system. Of course 
these movements have been, almost by definition, reformist. But that doesn't 
mean that they have have to be under all circumstances: e.g., 1) a deeper crisis in 
imperialism where it has less cushion from which to offer reforms, 2) a situation 
where revolutionary alternatives are strong enough to be tangible, 3) a political 
leadership that pushes these movements to ally with national liberation, promote 
women's liberation, and deepen their class base, while at the same time drawing out 
the connections among the different social movements into a more coherent and 
overall critique of the whole system. Under such circumstances and leadership, the 
social movements could not only involve far more white working class people 

in anti-systemic struggles, but would also would serve to redefine and revitalize 
class issues and class struggle itself. 


Lessons from the 60's certainly don't offer a blueprint for the 90's, which are a Very 
different decade. Clearly we are not now in a period of progressive social upheaval. 
Economic dislocation, at least initially, provides fertile ground for white 
supremacist organizing. National liberation struggles are not a t this point 
achieving a clear path to socialism. 


What is certain is that there will be changes, and, at points, crises. We cant afford to 
repeat the old errors of once again floundering on the dilemma of either "joining" 
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the working class' white supremacy or of abandoning our responsibility to organize 
a broader movement. While there is no blueprint, the basis for a real starting point 
is an analysis of actual historical experience. 


In sum, revolutionaries must be realistic about the history of white supremacy, the 
impact of material wealth and dominance, and the mushrooming of job and status 
differentials among workers, both nationally and internationally. There is nothing 
approximating the Marxist revolutionary proletariat within white America. At the 
same time, the distinction between those who control the means of production and 
those who live by the sale of labor power has not been completely obliterated. 


A system of white supremacy that was historically constructed can be historically 
deconstructed. A key factor for whites is the tangibility of a revolutionary 
alternative as opposed to the more immediate relative privileges that imperialism 
has had to offer. In this regard we have no map of what the future will bring. The 
experience of the 60's does offer some possible lessons for when the system is under 
stress: 


1) Anti- imperialist politics are more important than initial class composition. 


2) Culture, especially with ties to Third World people, can be an important force for 
building progressive cross-class movements. ) 


3) In seeking to extend such movements, revolutionaries should look for 
intersection points of white working class interests with the advance of national 
liberation, such as the 

draft. 


4) Women's liberation must play a central role in all movements we build. 
5) The various social movements, if we can fight for an alliance with the national 
liberation and the presence of women's politics and leadership, can be important 


arenas for extending base to include working class people, mutually redefine class 
and social issues, and make the connections to an overall anti-systemic perspective. 
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For John Brown's 200th Birthday — 


three haiku by david gilbert, may 9, 2000 


+, 


Cynosure 


John Brown's our North Star 
we know of no perfection 
only caring and struggle 


Embrace 
Whites embrace all (and 
our) humanity (only) 


by fighting racism . - 


Our Politics . . . in 17 Syllables * 


Love for the people 
means non-stop struggle against 
imperialism 


* Originally appeared as "Marilyn-David-Laura Haiku," as the "short version" of a 
ca. 70,000 syllable political interview ("Enemies of the State", published by RnB- 
Resistance in Brooklyn), with Marilyn Buck, Laura Whitehorn, and David. 
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... Unity of Humanity . . : 


Bashir Hameed, Black Liberation Army Political Prisoner 


Bismillahir Rahmanir Raheem 


ram nota statement writer, but I do support the need for building alliances 
against the reactionary forces aligned against those of us seeking the betteriient ai a 
unity of humanity. 


Those of us who are nationalists or former nationalists were never into any anti- 
white nonsense. There are white revolutionaries currently languishing in prisons 
throughout this country that have sacrificed their lives in the cause of the Black 
Liberation Movement. 

I would like to thank everyone for their efforts on our behalf. I trust this letter is 
taken in the Spirit that it is sent, which is for us to reflect upon principles and 
standards that we all should hold dear and be ever vigilant and cognizant of, and 
that we all stand on. 


In Struggle, Bashir 
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About Our Commonalities 


Wopashitwe Mondo Eyen we Langa, African Political Prisoner 


I joined the Omaha chapter of the Black Panther Party in 1969 and was in the Party 
in 1970 at the time of my arrest. I joined because I admired the work the Party was 
doing in standing up for African people against European-supremacist-based police 
arrogance and because I wanted to be a part of something--whether standing up 
against police attacks against the African community, feeding African children, 
exposing the anti-African nature of the U.S. political/economic system, or /and 
otherwise--through and by which African people were moving forward under our 
own leadership and for our own collective interests. Though my involvement in 
this work made me a target for what would turn out to be almost thirty years of false 
imprisonment thus far, I am proud to have been a Panther and grateful for what the 
experience did for my growth as an African person. 


For a time, our chapter ran what we named the "Vivian Strong Liberation School 
for Children," where I taught political education and "Black" history. In teaching 
this history of African people, I was limited in the information and insight I could 
relay to the young children by my inadequate knowledge of the history of our people 
beyond the space and time boundaries of the United States of (occupied) America. It 
wasn't until sometime after I had been locked up that I would become familiar with 
Yosef ben-Jochannan, John Henrik Clarke, Drusilla Houston, Ivan VanSertima, 
Cheikh Anta Diop, and other such African scholars and thinkers and their crucial 
research on the many aspects of the history of African people. 


I wish I would have had the knowledge and insights gained from these scholars 
when I was teaching the African children back in the day. I wish I would have been 
able to instill in them more than "Black" pride and give them more than a sense of 
some "Black" nationalism. 


As is now well-known, there was conflict between the Black Panther Party national 
leadership and Maulana Ron Karenga's US organization. US characterized us as 
being some kind of slaves to the dead Europeans-Marx and Lenin, et al. The Party 


.called US and other cultural nationalist groups "pork chop nationalists" and 


ridiculed their African dress and talk and so forth as being little more than style, 
lacking substance. However accurate these characterizations might have been or 


how off-base, we know what the conflict led to-the F.B.L.'s capitalizing on this crack 


in our movement to assist in the transforming of it into a virtual chasm. We know 
that people died behind this friction. 


There are other things we know: that European (Caucasian) cops returned to the 
pre-Black Panther mindset whereby they feel no hesitance to treat African people as 
they feel like it. Abner Louima, Amadou Diallo, and Tyisha Miller are but a tiny 
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few of many examples of this. We know that the "nachral" has, for many African 
girls and women, been replaced by chemically-straightened hair and blond wigs and 
so forth; that the relative popularity of traditional African garments has given way 
to an obsession with trendy clothes with the names of European men affixed to 
them-Tommy Hilfiger, Kalvin Klein, et al. We know that "Black" pride has come 
to be overshadowed by the prevalence of "Jerry Springer people"-males and females 
who have learned to enjoy being publicly ridiculed and debased for the 
entertainment of t.v. audiences. In other words, much of the progress that we, as 

— African people, made during the "Black" liberation movement has eroded. 


What we Africans in this country need now is what we needed back in the day 

of clenched fists and black berets-a strong sense of our African selves: a knowledge 
and understanding of our pan-African history, traditional cultures and values, and 
an instituting of programs and systems by which we can operate according to 
traditional African values, in contexts that are political, economic, social, and so 
forth. 


In the process of this kind of collective and individual rediscovery, we will not only 
cure the psychic ailments we have contracted from 
materialism/individualism/European-supremecism-driven U.S. culture but will 
be enabled to see how much we have in common with the indigenous people of 
this country, including both the so-called "Indians" and Mexicanos(as)/ Chicano(as). 
Respectfully, I would submit that this need for rediscovery of the collective self is 
one had by these populations as it is by Africans. And this commonality I speak of is 
not merely the obvious one-that of having a shared enemy: the Euro-pean- 
supremacist system. It is, more importantly, a matter of shared traditional(before 
Colon and company) values and outlooks. When we people of color study and 
grasp an understanding of our respective histories, we uncover the facts that we 
were, respectively, communal in our relations, that we viewed life holistically, 

that we saw earth as our Creator's dominion and that we were its care-takers, etc. 


' As we learn about our commonalities, it will be much easier for us to work together. 
It will be easier for us to see that the imprisonment of Leonard Peltier is part of the 
same repression as is the imprisonment of Panthers; that the "Indian" names and 
mascots of sports teams are symptomatic of the same European-supremacist 
arrogance as was the creation of "Little Black Sambo" in the past or Budweiser's 
"whassup" commercial in the present; that our fighting each other over politically 
generated economic crumbs plays into the hands of those in whose interest it is to 
keep us in conflict with each other and blind to the efficacy of our allying with each 
other. 
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To the John Brown 2000 Conference е , 


Jann Laaman, Ohio 7/UFF political prisoner 
My friends, 


I'd like to begin by sending all you good folks attending this John Brown 2000 
conference, as well as everyone else who will be part of the ongoing work from this 
conference, a very warm and red salute. It goes without saying I'd much rather be 
there with you. But besides us political prisoners there should be significant 
numbers of people this conference can reach and influence. 


In this my 16th year of captivity, I'm not going to presume to tell any of you how 
and where our movement should go. I will share some of my reflections, analysis 
and practice on John Brown and our work ahead. 


As a white person, for many long years I've viewed John Brown as a fine 
upstanding American. Within the anti-imperialist and anti-racist movement and 
especially among my closest Ohio 7/United Freedom Front comrades, John Brown 
has always been seen as an admirable figure to be learned from. He not only said the 
right things, but took bold and militant action on his beliefs. He took up the cause 
of freedom, by becoming a freedom fighter. d 


Of course the mid 19th century United States, the pre-Civil War times of John 
Brown, was a world apart from our life today. It's an obvious truism that reality is 
constantly changing and things must be seen in context of their own conditions, 
time and place. Looking back as recently as 10 to 20 years ago, we have seen 
momentous and significant changes in the world. Any understanding of the 
struggles facing us today, have to be rooted in the realities of the present. 


As many changes as we have seen since the 1980's, let alone the drastic 

differences from John Brown's 1850's, a central reality of America remains in 

effect. The oppression and exploitation of African people has been a 

fundamental feature, almost since the beginning of European colonization, of 
America. The principle forms of oppression that Black people have faced has 
changed over time. In John Brown's day the fundamental issue was actual 

slavery ~ human bondage. In the 135 years since the defeat of the Confederate slave 
states in the Civil War, advances and improvements have been made. Yet today 
everyone, except maybe a crude whit supremacist, would agree that African people 
still face injustice and oppression throughout life in the U.S. 


! Historically and presently Black people are not the only victims of oppression and 
injustice in America. The list is ugly and long and includes: the genocide and land 
theft committed against Native people: class and economic inequality and the 
'oppression of the landless and poor: political, social, and economic oppression of 
women; a long list of exploited and discrimination against immigrants (Irish, 
Chinese, Italians) as well as the historical and ongoing exploitation and oppression 
of Mexicans and other Latinos; the 100 year colonization of Puerto Rico, etc... Such 
injustice has been and remains part of the basic fabric of U.S. reality. None the less 
the racism and discrimination against and the inequality and hyper exploitation 
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of Black people, is a historic and ongoing reality that influences and effects just 
about everything else in America. This is true on a societal and personal level and 
effects us in economic, social, and political areas of life. This certainly remains a key 
issue in the anti-imperialist and revolutionary struggles and I would argue, in every 
struggle for social and economic justice. 


As a young man John Brown witnessed and examined life around him. He came to 
an understanding and position, as a human being and as a white man, on the most 
cutting and conflicting issue in America then, slavery of Africans. He became an 
abolitionist. He educated others and worked in the underground railroad. In time 
he came to understand that a more active struggle had to be waged by the anti- 
slavery movement and particularly by white abolitionists. John Brown stepped 
forward and took up arms to free slaves and to combat the slave owning forces. He 
supported the efforts of Africans and he organized whites and Blacks as guerrilla 
fighters. Historically John Brown came to be seen as a noble and outstanding figure 
in the anti-slavery movement, but often during his life, the more established 

white forces in the abolitionist movement were critical of him and shied away 
from him. John Brown not only criticized the short comings of moderate white 
abolitionists, but simultaneously directly acted to liberate Black slaves. 


Throughout recent times-1960 6, 70's, 80's, and 90's, we too have had to examine 
and take positions on the most crucial issues. Å central contradiction throughout 
U.S. history has been the oppression of African people in this land. 


From slavery to share cropping, lynching, Jim Crow laws, rural and urban poverty 
and ghetto living, last hired - first fired, to the present day realities of hugely 
disproportionate numbers of Blacks in poverty, prison and death row. African 
people, not only individually but as a group. As a nation, a colonized nation existing 
within the borders of the US.A., face economic, social and political oppression. The 

; manifestation of the oppression has changed over time, but the reality has not. Any 
revolutionary Or anti-imperialist movement must recognize this core contradiction 
of America. Any fundamental change, particularly any truly liberating vision ofa 
just, humane and free future, is impossible without a resolution of the oppression 
of the African nation within America. This struggle remains central to all struggle 
for revolutionary chaige in the U.5. 


Personally, I don't believe we will ever have revolutionary change in America until 
the African nation is liberated. Conversely I don't see any liberation (even a phony 
neo-colonial type change) of the African nation without an actual social and 
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political revolution in the U.S. Saying this does not mean that there are no other . 
crucial or pressing contradictions within America. I certainly think that there are. I 
recognize the class contradiction as the principle issue that effects people of all 


nations and genders within the U.S.. But without recognizing that there is a captive: · .- 


Black nation and its right to self determination, we will not be able to mobilize all 
the necessary forces that we will need to end imperialism and bring about a new 
revolutionary "future. 


I think we, white revolutionary forces, must continue to affirm our full support for 
the liberation of the African nation. The term that best captures this for me is 
proletarian internationalism-the revolutionary proletarian class provides 
international support for the just liberation struggle of the primary colonized nation 
within the United States. 


U.S. imperialism not only holds the African nation in bondage, but also Puerto Rico 
and Native American nations. U.S. imperialism is also the same system that 
exploits poorly paid workers here, even while exporting more and more jobs to 
other countries where even lower wages and harsher exploitation exists. It's the 
same system that allows the destruction of our environment, usually for corporate 
super profits. Meanwhile the government in Washington uses its superpower to 
bully countries and to act like the world cop for the likes of the WTO and 
transnational corporations. These are all interrelated struggles, all contradictions 
within America that cry out for our attention and work. So I'm not saying it's a 
question of only working to further the struggle of the African nation, but we must 
see the core connection that this struggle has to the others. 


I do not believe that every Black group or campaign has to be supported. What 
should be done, particularly by white revolutionary forces, is to extend constant 
support to the over all revolutionary Black struggle. Based on our particular 
ideology, communist, anarchist, etc, we may work more closely with different 
African forces and organizations. The African community has the right and duty to 
bring forth its own leaders and formations, and as revolutionaries within America 
we will all link together as we feel most appropriate. As for what the post- 
imperialist revolutionary America will look like, it clearly is too early to say. The 
people through struggle will bring about this new positive future. Whether we 
have one unified revolutionary state, a confederation of allies, a more rearranged 
geographic map, or a regional or world revolutionary alliance is all yet to be decided. 
In fact the struggle as we now in and those battles yet to come, particularly those that 
demonstrate how fully white revolutionary forces join with African and other 
oppressed nations struggles, will have a major influence on how unified we will be 
after our victory. Just as John Brown fought along side Africans for the freeing of 

? Black slaves, I urge people to fight with the African nation (also Puerto Rico and 

. Native nations), to overthrow imperialism and clear the way for oppressed 

nations to exercise self determination and for the exploited working class to 
exercise political power. 


Our anti- racist, anti-imperialist and revolutionary formations should be 
unashamed and clear about what we fight for, as well as against. We should be 
principled and brave. Certainly John Brown, who not only fought himself, but who 
also brought his family and sons to battle, can guide us in this. Further, I would 
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urge us to be willing and positive oriented to work with other revolutionary and 
progressive forces. We should maintain our position and line but try to work with 
other genuine forces. I truly believe our focus should primarily be on the enemy, 
not on differences among allies. 


As political prisoners in the U.S. we, communist, revolutionary nationalists, ~ 
anarchists, anti-imperialists, have years of experience in working closely together. 
We do this out of necessity, solidarity, comradeship, and because it makes sense. 
Like wise we have had years of good working relations with outside formations of 
anarchists, Trotskyists, environmentalists, feminists and others, as well as our more 
closely identified allies, revolutionary nationalists, communists - -Maoists, and 
anti-imperialists. In recent years some of our most consistent support, including 
regular material support, has come from the anarchist ABC Federation and to a 
lesser degree from the Partisan Defense Committee ( a Trotskyist led formation). I 
raise this matter to demonstrate that principle working relations among left forces 
are possible, useful and often very necessary. 


As a final point I do want to say that line and principle are very important. To me it 
seems impossible to gain a through understanding and analysis without utilizing 
the revolutionary scientific tool of dialectical and historical materialism, the tools of 
Marxism- Leninism. Without a worked out political position we won't be able to 
grow much or usefully lead and participate in struggles. Without firm 
revolutionary principles and the willingness and ability to stand on them, we won't 
even last long. It's also a fact, because of our line and principles, that we won't be 
able to work in every coalition or campaign, nor should we try to. This also is part 
of revolutionary struggle, finding those allies and issues that we grow from and 
advance on. Reaching out, educating, listening, seeking principled unity both on a 
tactical and hopefully, at least with some others, strategical level, should guide our 
practice. 


In closing and as one practical way to act on much of what I've discussed, I urge 
everyone to put more work into the battle to free Mumia Abu Jamal. The 
government is deadly intent on killing this brother. It is heartening to see the 
movement and momentum to free Mumia, but until this death sentence is off his 
head and he is free back on the streets, we can not relax our efforts. This African 
man, life long political activists and long time political prisoner must not be 
allowed to die by the hands of the racist imperialist US.A. This battle can be won. 
He can be freed and we should all do even more now to set him free! | e 


EREEDOM IS A CONSTANT STRUGGLE! 
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John Brown 2000 
Ray Luc Levasseur, Ohio 7/UFF political prisoner 

A day after his capture, John Brown was questioned by several slavery 
supporting politicians. His responses are instructive. He said he'd answers-no 


questions aboüt others who participated in or supported their attack on the U.S. 
armory at Harpers Ferry, VA. John Brown refused to cooperate with the enemy. 


He said it takes secrecy to succeed in guerrilla operations. John Brown understood 
the importance of clandestinty. 


He said they intended to appropriate weapons from the U.S. armory, and take the 
property of slave owners. John Brown believed in arming and funding 
revolutionary forces through expropriation. 


He said that his troops received no wages for their services. John Brown and his 
comrades were not motivated by personal nor material gain. 


He said their objective was to free the slaves. John Brown respected the rights of 
Black people that a racists U.S. supreme court ruled had no rights that whites were 
bound to respect. i 


He said "I feel no consciousness of guilt." John Brown made clear that the principle 
upon which he based his actions was to aid those suffering a great wrong against 
them. A great wrong against humanity. John Brown did not need a document of 
international law to define for him is a crime against humanity. He was a man of 
principle who educated, organized and carried out guerrilla operations to the best of 
his abilities. He was a leader by example. 


John Brown was both a model and military leader. He was a winter soldier-not one 
to limit his commitment to when the political sun was shining, blessing him with 
the absolutely correct time, place and conditions to act forcefully against slavery. He 
was a white abolitionists who could've stayed home behind a white curtain, but 
instead made the supreme sacrifice on behalf of Black Liberation. 


A year before the Harpers Ferry raid, John Brown and comrades adopted a 
constitution which they intended to serve as a basis for ------ governing the land they 
had liberated. This constitution defined slavery as "perpetual imprisonment and 
hopeless servitude" and called for its "absolute extermination." It was their view 
that there was no course leading from bondage to freedom that did not necessitate 
‘the complete destruction of the slave system. 


The execution of John Brown and his comrades from the Harper's Ferry raid was a 
collaborative effort between the United States government and the Commonwealth 
of Virginia. Both governments defended the system of slavery. It wasn’t until three 
years after their execution that President Lincoln issued the Emancipation 
Proclamation. But this Proclamation only freed slaves in those Southern states that 
were in open rebellion against the federal government and exempted those that 
weren't. It also allowed individual slave holders who didn't not support the 
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Confederacy to keep their slaves. Lincoln wasn't a man of principal-he was a racist 
opportunist. Slavery wasn't abolished until 1865 when the Thirteenth Amendment 
was ratified. The intellectual architects of this amendment had the racists foresight 
to exclude prisoners from this amendment, thereby paving the way 

for millions of Blacks to be locked into "perpetual imprisonment and hopeless 
servitude" of American penitentiaries, chain gangs and jails. 

In 1868, President Andrew Johnson re-enfranchised confederate rebels, former slave 
owners and politicians, issuing them a full pardon and amnesty. Concurrent with 
this, Black people were being disenfranchise thru an apartheid like system of laws 
called "black codes"(e.g. one such code prohibited freed slaves from renting or 
leasing farmland); withdrawal of federal support for Black Reconstruction: and the 
terror of the Ku Klux Klan. These are the consequences of the federal government's 
victory in the Civil War. Had John Brown been able to continue marching on from 
Harper's Ferry, armed former slaves would have decided and defined their terms 
for Land and Liberty. 


Prior to my early twenties my knowledge of American history was minimal and 
distorted. I barely knew of John Brown and what I was told was that he was badly in 
need of a psychiatrist. It was something Iread by Malcolm X that got me looking 
deeper into the life of John Brown. Malcolm, speaking to the issue of what role is 
there for whites in the Black Liberation Struggle, said look to John Brown for what 
is to be done. So I did. What I found was a person totally committed to freeing 
those held in bondage, by any means necessary. 


Those who owned and operated the bondage system were his enemies. They were 
enemies of humanity. He sought neither white skin refuge nor privilege. Nor 
would he allow his commitment to wither before the racist in difference of a white 
majority. He didn't sit on his hands while people suffered and died, for the profit of 
others. The principle that all should be free guided his political and military 


choices. 


What I have taken from the life of John Brown and admire of Malcolm X is that if 
you're for real about revolution then be a stand up person of principle willing to 
organize among your own, challenge the opposition and make sacrifices. In terms 


of moving the freedom train forward, this need hasn't changed in the 200 years 
since John Brown's birth. 


We Ob XE EO E E E E E E E E E E E E E EE E E E E E tE 


Where do`I see the anti imperialist movement headed in this period? Towards 
firrelevance unless it's able to recruit. The same is true of any political movement. 
To recruit we need to put into practice our commitment to serve the people. To 
serve the people we need to respond to their needs. Their survival, their 
empowerment, their future. We can talk loud and long, wielding the most 
politically of lines but few will listen and join unless we accomplish tasks, build 
solid organizations and blueprint an attainable alternative to capitalism. We are 
against imperialism and against racism-wouldn't it be useful to outline what we for 
and how we intend to get it. 
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I barely knew of John Brown and what I was 
told was that he was badly in need ofa 0 Е 
psychiatrist. It was something I read by E 
Malcolm X that got me looking deeper into the 

life of John Brown. Malcolm, speaking to the 
issue of what role is there for whites in the 
Black Liberation Struggle, said look to John 
Brown for what is to be done. | 

-Ray Luc Levasseur 


The problems and need are great: police brutality and killer cops, jails and prisons, 
violence against women, environmental destruction, substandard housing and 
homelessness, health care, and drug and alcohol abuse, unemployment and 
unorganized workers,poverty and racism are it many manifestations. Think globally 
and act locally. I was struck by the many "local activists" participating in the World 
Trade Organization protest in Seattle, Washington.. They cam from villages and 
cities as far away as Central America and South East Asia. They added a substantive 
credibility and spirit to the resistance. Yet who had heard of them before Seattle? 
The people in their neighborhoods and workplaces, and communities is who! 

That's the credibility they brought with them. However, while we respect and 
admire their commitment, we too often do not emulate their example by organizing 
locally among our own people. 


Our willingness and ability to organize locally ourselves with the issue of alliances 
building with other movements. We must be able to bring something substantive 
to other movements, where they be across town or halfway around the world. 
What can be more substantive then people mobilized for work and action more 
from the heart than obligation. While ideology lays the foundation of a 
revolutionaries movement, it's organized people in small and large numbers that 
move it forward, like John Brown. It's time to get moving. 
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Expressions of Solidarity РЕ 


Oscar Lopez Rivera, Puerto Rican Prisoner of War 


Companeros (as) å 


Thank you for all the support you have given to the Puerto Rican political 
prisoners. We have witnessed the fruits of your support with the excarceration of 
eleven Comparenos (as). Today, thanks to the support they received, they are at 
home, sharing with loved ones and establishing new roots. 


During the Christmas season I heard from many peace, justice and freedom-loving 
people from different parts of Europe and the U.S. For those of us who are in the 
gulags, such expressions of solidarity are very important. 


For the Puerto Ricans, the issue of Vieques is foremost in our minds and hearts. 
The governor of Puerto Rico accepted the White Houses's offer. By doing so, the 
movement of a united Puerto Rico in support of Vieques has been split. That's 
exactly what the politicians in Washington and the Pentagon wanted. But the 
majority of the Puerto Rican people have openly stated they want the Navy out of 
Vieques, and the politicians and the Pentagon can't eradicate such a reality. The acts 
of civil disobedience will continue. So we can anticipate massive arrests and 
imprisonment. The government can do that and more. But what Washington and 
the Pentagon can't do is stop us from continuing struggling until not a bomb or 
bullet is fired again anywhere in Vieques. 


Take good care and lets continue struggling for a world of peace, freedom and 
justice. 


En resistencia y lucha, OLR 
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Reparations. . . 


Jalil Muntaqim, New Afrikan Prisoner of War 


ica 


Greetings! 
If there is one thing I would like to come out of the Tohn Brown 2000 conference, it 
is the building of a reparations movement for the slavery of Africans. I believe it is 
important for progressives & anti-imperialists in the U.S. to take an active position 
in the fight for reparations for African slavery. A forward position on this issue in 
solidarity with New Afrikan's initiative will ultimately raise the issue unto the 
national debate. it will force America to face to failure to apologize for slavery and 
make amends, and further expose economic disparity, white privilege, and the need 
to challenge continued racist practices. So out of the conference I hope a resolution 
is made on this extremely important issue in the next century...of course the fight 
for the release of PP/POW's must be highlighted! Until next time. 


STRUGGLE STRAIGHT AHEAD, JALIL 
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Honoring the People's Struggle 


Leonard Peltier, Native American Political Prisoner/POW 


I am happy to address the conference being held here today because I feel that what 
you are doing is very important and meaningful. I don't know how to end racism 
and I do not knbw where or why imperialism started. I do not have all of the 
solutions and answers to the many problems we must solve. But, I know enough to 
know that the most important weapon we hold is the ability to come together and 
break the pattern of division that conquerors use to maintain their power. That is 
what you are doing today and I congratulate you. 


But, we must remember what we are up against: ruthless and power hungry forces, 
like the FBI and police ( backed by their judge and prosecutor allies), the CIA, 
multinational corporations, rich politician and rich individuals who view the 
world as their chess game and our lives as pieces to be manipulated for their gains. 
This frightening realization should be enough to make our differences seem petty 
and our need to unite an essential tool for survival. It should also remind us that 
the struggle to end imperialism and racism must be carried out everyday of our 
lives. 


Racism has long been used by imperialists to make other people do their dirty work, 
to refocus the hate and frustration felt by those they already oppress towards others 
who they still need to conquer, and they have been very effective in doing it. Just 
look and examine how they do it today. The media portrays people of color and 
youth as criminals to be feared, they lock up two million of us, meanwhile the 
police can get away with shooting people in the street with no repercussions. Laws 
are being passed that strip away all of our rights and the public is tightening their 
own noose with each vote, with each misplaced fear. 


Those of the public who know better because they have lived under imperialism, 
colonialism, and racism, need forums where they can tell their stories and let people 
know that there is more to reality than what the media and politician tell them. We 
must build strong coalitions to stop imperialism in very specific ways. We must 
recognize what imperialism is, how it uses racism, and we must recognize the many 
forms it takes from prisons, police abuse, and poverty at home, to slave labor, low 
intensity warfare, and CIA abuses abroad. It is the most horrible thing to stand on 
the land that you know is your home, and be treated as an outcast, an enemy, and an 
outsider, and what is worse, to watch your people disappear. When you go home 
from this conference please continue to carry out the message and do the work in 
your own communities. I encourage you to carry on your struggles and I thank you 
for your dedication and commitment. 


IN THE SPIRIT OF CRAZY HORSE 


Gwarth-ee-loss 


Rd um: 
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Reflections on John Brown 


Susan Rosenberg, north american anti-imperialist political prisoner 


John Brown believed that the tree of 

liberty must be watered with the blood 

Ы of tyrants. John Brown believed that 
there was no greater sin than slavery, 
and he wanted full equality between 
whites and blacks. John Brown believed 
that it would take war to overthrow the 
tyranny of slavery, and John Brown 
started one. 


When the 54th Massachusetts Regiment 
the all black fighting force in the Union 
Army marched into Charleston, with 
thousands and thousands of fugitive 
slaves following the liberating army of 
General Sherman the song that rang out 
through the city was "John Brown's Body. 
At the time of his life and then death he 
was judged by those in whose cause he 
fought to be an avenging angel. 


Recently there have been a whole spate of books about John Brown, as people try to 
deconstruct him and deconstruct what and why race relations are what they are 
today, searching for answers. Having read these newest accounts and being deeply 
involved in the discussion of white supremacy and anti-racist responsibility I am 
struck again and again by how John Brown is like the acid test. Because, how he is 
deconstructed is very much defined by the ideological eyes doing the deconstruction. 
The whole thing in the simplest of terms is whether John Brown was a crazy, 
fanatical, religious lunatic or a sane man obsessed and driven by insane inhumanity 
and barbaric cruelty. 


Having said that one's position on John Brown's role and view of his importance is 
a question of one's ideas about race let me say mine. I don't think John Brown was 
crazy. For the last year I have been involved in teaching African-American history 
in an adult continuing education program for women in prison. As a result of this 
incredible experience I have had the occasion to re-look at the 19th century of 
American history and to the institution of slavery and the movement for abolition. 
For me there is an irony in this because John Brown has been a figure of enormous 
example to me for my life. In fact, I could say that my exposure to an examination of 
John Brown by Professor Shenton at Columbia University in 1975 is in no small part 
of what led me to become a founding member of the John Brown Anti-Klan 
Committee in the late 1970's and early 1980's, and then to where I am today. 5o, 
having prefaced with all that, I thought I'd submit to this conference a small 
meditation on John Brown, and how I see him today. 
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Why such a contested historical figure could possibly hold relevance now, in the 
21st century is because his actions took place at the moment when objective and 
subjective conditions came together and combined in the bloodiest civil conflict to 
end the systematic practice of human bondage. And it was his very action that 
helped to create that moment. 


John Brown was not a prominent member of the organized abolitionist movement, 
nor well known for a long time. But his early experience of being witness to the 
brutal whipping of a slave boy left an indelible impression that he would continue 
to reference throughout his life. He was always a man of action and he was an 
active conductor on the underground railroad despite the financial strains it put on 
him. He attended abolition meetings in Ohio and occasionally contributed to 
abolitionist newspapers. But the decade of the 1850's brought the conflicts of slavery 
closer to the inevitable clash. As a result of the Compromise of 1850 the fugitive 
slave law went into effect and the struggle over free state versus slave state 
intensified, the supreme court said a "black man had no rights that a white man was 
bound to respect," and the movement for abolition grew. And John Brown's | 
revulsion for the system grew as did his radicalism. 


One important thing to see from John Brown's raid at Harper's Ferry is that he was 
not alone. He was not totally isolated, and he certainly was never the object of 
ridicule or scorn by any one within the vast span of views that existed within 
abolition. In fact Nat Turner, Denmark Vessey, and David Walker had all come 
before. He wanted to end slavery, he believed it would take armed rebellion, he 
organized support from a small number ( who would later be indicted for 
conspiracy),and was rejected by others, and went ahead with his plans anyway. 


Harper's Ferry announced to the white power structure that there were abolitionists 
both black and white who would fight and die to end slavery. The fear he struck in 
their hearts was the harbinger of their secession. As Fredrick Douglass said John 
Brown was willing to die for black freedom, while others were willing to live for it. 
And his passionate commitment to that end was in its starkest truth a practice that 
rarely rises to the surface of our collective consciousness "no one is free until 
everyone is free." He was hung by the very state that less than four years later was 
forced into fighting on the same side he represented. 


I think John Brown was extraordinary but I think the times were extraordinary too. 
When over a hundred years later in the 1960's the anti-imperialist left reclaimed 
John Brown, when the Black nationalist movement redefined him as a hero and 
ally it was important because it was an attempt to link the emerging politics with a 
thread from the past, however slender. Not unlike when the post civil rights black 
movement reclaimed the historical past and forced open the thick walls of white 
supremacist scholarship and rewrote the history of African-Americans. 


And so I bring this meditation to the present. I think we who are in prison for 
essentially the politics of solidarity and against white supremacy are akin to John 
Brown. But I think the times were so different that beyond the generalization it 
goes no further. I think that we hoped that first: there was a greater history of anti- 
racist whites, and second: that inspired by our own example others in a much larger 
way would respond to the conditions and oppose white supremacist violence as we 
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John Brown was defeated ans 
victorious in the same breath. 


-Susan Rosenberg 


did. Were we crazy to want to prosecute an armed resistance to the injustices in our 
society, however well cloaked they were? I don't think so. But I do think that the 
metaphor used by many black historians to describe the black freedom struggle as a 
mighty river is useful here. The river that flowed then was ever deepening with 
the blood and sacrifice and work and struggle of thousands and thousands of 
oppressed people. The range of ideas and methods were all bound together and part 
of the same forward moving flow. But a hundred years later without the deeper 
springs of radical thought and action from which to flow from we could only be but 
a small stream. And yet, there is nothing that would make me want to be 
elsewhere. In the study of this history I have found that the drama of life is in both 
victory and defeat. John Brown was defeated and victorious in the same breath. 


And in that he was unique, but what goes alongside him were all the other efforts 
and struggles and they too are part of the picture, as are we. 
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THE STRUGGLE CONTINUES 


Russell ”Maroon” Shoats, New Afrikan Political Prisoner of War 


I wholeheartedly support the "John Brown 2000" conference. It is fitting that during 
the 200th anniversary of John Brown's birth and Nat Turner's 200th birthday, that 
like minded people would assembly to struggle on how we should honor them by 
continuing the struggle that they both gave their lives for. 


We have our own John Brown's and Nat Turners. White anti-imperialists like 
Marilyn Buck, David Gilbert, the Ohio 7, Linda Evans, Larry Giddings, Bill Dunne 
and others. As well as Safiya Bukhari, "Black Liberation Army" combatants, "New 
African Liberation Front" cadre, Assata Shakur and many, many more. All tried 
and tested veterans. 


But like John Brown sand Nat Turner we must "never" rest until we get the job 
done...or until "death surprises us" in our work. Can anyone image either john 
Brown or Nat Turner giving up their struggle to destroy slavery?! 


We must also make a supreme effort to reach out to others who are struggling to 
stop this monster. We have to broaden our base to include all of those in various 
communities and organizations who cannot stomach racism, capitalist/imperialists 
domination and exploitation, cultural destruction and suppression, National 
Oppression, Environmental Destruction and all of the other ills that the millions 
daily try to combat- in their own ways. 


We must Network, Network, Network! Not just here in this country , but globally. 
All the time we must recognize that "we" don't have all of the answers neatly 
wrapped up in any one of our collective ideological belief systems. If we can go out 
and make a serious effort to meet others with open minds, it shouldn't take long to 
identify common problems that are "all" in some way connected. From there we 
can decide when and how to best attack our problem: Concentration, Accuracy, 
Timing, and Speed. 


I'm encouraged by the upsurge amongst the youth (globally)! Over the last few years. 
The few years. Though they are not sure as to what all needs to be done, they still 
have "Grabbed the Torch!" Let's "Network" more with them . . . our common 
destinies are Entwined. 


DEFEND MUMIA! • FREE ALL PP /POWS! • SOLIDARITY TO ALL! 


THE STRUGGLE CONTINUES! 
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1. 


The Strugg 


Cry Fa 8" 


le Continues! 


-Russell Maroon Shoats 
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Three Poems of Nuh Abdul-Qayyam 


Nuh Washington, New Afrikan Prisoner of War 


Black 


In Memorium: Feb. 28, 1941-April 28, 2000 


is a political condition, 
a state of oppression and consciousness 
a nation seeking to become, 

A people who hope. 


Liberation 


Army 


is freedom from oppression 
freedom to define, to determine one's destiny 

free from despair 
A slave to hope. 


is a politically armed unit 

to defend and preserve 

after it achieves d ø 
Liberation for those who hope. pi 


By Way of Introduction... 
Who are you, i am asked 


If i give a name 
It only tells what i am called 
Having had many names 
It still does not say 
Who or what i am 


To the oppressed i am the angel of deliverance 
To the oppressor i am the angel of destruction 
So who i am 


Depends on who you аге... 


Time 

If I seem overly concerned 

with time, it is because, 

Moments are the sum 

of what we call life. 

Minutes that are oh so few 

Hours that we let slip away 

Days that hasten into a future we can't predict 
Weeks we count but can't count on 
Years that pass and become our past 
And all that is left is now! 

So let us live in these moments 
While we've got the time. 
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There are four principle issues that the Jericho Movement has decided to address: 
1. Building the Amnesty Campaign. A big part of this work is locating political 
prisoners, compiling dossiers on them, and building the case for amnesty. 


2. Continuing the Educational Campaign About the Existence of Political Prisoners 
inside the U.S.A. 


3. The Jericho Legal Defense Fund-establishing it and organizing lawyers and law 
students to provide legal defense for political prisoners. 


4. The Jericho Medical Project-fighting for adequate and quality medical care for 
political prisoners. 


People Can Help By Doing One or Many of the Following: 


1. Organize speaking engagements about political prisoners in your church, school, 
community. 


2. Volunteer to work on one of the projects of the Jericho Movement. 


3. Organize a Jericho Committee in your area, or get in touch with one of these 
existing chapters: 


Bay Area Jericho Movement Los Angeles, c/o Coaltion Against Police Abuse (CAPA) 
P.O. Box 3585 2924 S. Western Avenue, Los Angeles, CA 90018-3032 
Oakland, CA 94609 (310) 495-0299, part2001 @usa.net 
e-mail JerichoSFBAY @hotmail.com 

(510) 667-9293 and (510) 595-1652 Albany Jericho Movement, P.O. Box 154 


Albany, NY 12201, (518) 427-7249 
New York City Jericho Movement 


P.O. Box 650 Nebraska Jericho Movement, P.O. Box 80547 
New York, NY 10009, (212) 475-9180 Lincoln, NE 68501, (402) 435-3465 
Texas Jericho Movement Massachusetts Jericho Movement, c/o Kazi Toure 
c/o Linda Carr American Friends Service Committee 
2209 Timberwood, Carrollton, TX 75006 2161 Massachusetts Avenue, Boston, MA 02134 


4. Make a financial contribution to Jericho. Make all checks or Money Orders payable 
to: Jericho/IFCO and mail them to: Jericho Movement, PO Box 650, NY, NY 10009. 


“5. Write to a political prisoner (see reverse) and tell then what you're doing. 


Political Prisoners Do Not Come Out of a Vacuum, 
But Out of the Struggles of a People to be Free!!! 


The Jericho Movement, P.O. Box 650, New York, NY 10009 
http://www.thejerichomovement.com/The Jericho Movement 
24-hour hotline: (212) 330-9190; e-mail: Jericho98 Q usa.net 
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This page contains current 
names and addresses of 
known political prisoners 
and prisoners of war. 
Please consult the Jericho 
web-page regularly, as 
addresses often change. 
Sundiata Acoli #39794-066 
P.O. Box 3000 

White Deer, PA 17887 


Wopashitwe Mondo Eyen 
we Langa, s/n David Rice 
#27768, P.O. Box 2500 
Lincoln, NE 68520 


Charles 'Sims' Africa 
HAM4975, Box 244 
Graterford, PA 19426-0244 


Ojore N. Lutalo 
P.O. Box 861 59860 
Trenton, NJ 08625 


Debbie 'Sims'Africa 
#006307 

451 Fullerton Ave 
Cambridge Springs, PA 
16403-1238 


Abdul Majid #8340483 
Upstate Correctional Facil. 
Box 2001 

Malone, NY 12953 


Delbert 'Orr' Africa 
HAM4985, Drawer K 
Dallas, PA 18612-0286 


Jihad Abdul Mu'mit 

# 32379-138 

P.O. Box 1000 

Lewisburg, PA 17837-1000 


Janet 'Holloway' Africa 
#006308 

451 Fullerton Ave 
Cambridge Springs, PA 
16403-1238 


Anthony ‘Jalil’ Bottom 
#77A4283 

Auburn Corr, Facility 
135 State Street 
Auburn, NY 13024 


Janine Phillips' Africa 
#006309 

451 Fullerton Ave 
Cambridge Springs, PA 
16403-1238 


Sekou Odinga #05228-054 
P.O. Box 1000 
Marion, IL 62959 


Michael 'Davis' Africa 
#AM4973, Box 244 
Graterford, PA 19426-0244 


Mutulu Shakur #83205-012 
Box PMB 
Atlanta, GA 30315 


William 'Phillips' Africa 
HAM4984, Drawer K 
Dallas, PA 18612-0286 


Russell 'Maroon' Shoats 

HAF-3855 

1040 E. Roy Furman Hwy. 
Waynesburg, PÅ 15370 


Edward 'Goodman' Africa 
HAM4974, Box 200 
Camp Hill, PA 17011-0200 


Albert 'Nuh' Washington 
In Our Hearts and 
Minds and Actions. . . 


Herman Bell 479C262 
Clinton Correctional Facil. 
Box 2001 

Dannemora, NY 12929 


Teddy 'Jah' Heath #75A0319 
135 State Street 
Auburn, NY 13024 


Veronza Bowers, Jr. 
#35316-136 

FCC Medium А-і 

P.O. Box 879 

Coleman, FL 35521-0879 


Romaine 'Chip' Fitzgerald 
#B-27527 

CSP-SAC FC 1208 

P.O. Box 290066 

Represa, CA 95671-0066 


Marshall Eddie Conway 
#116469 

P.O. Box 534 

Jessup, MD 20794 


Ed Poindexter #110403 
Minnesota Corr Facility 
7525 4th Avenue 

Lino Lakes, MN 55014 


Susan Rosenberg 
03684-016 
Penbroke Station 
Danbury, CT 06811 


Bashir Hameed 

s/n James York, #82A6313 
Sullivan Correctional Facil. 
Box AG 

Fallsburg, NY 2733-0116 


Kojo Bomani Sababu 

s/n G. Brown #39384-066 
USP Florence : 
5880 State Highway, 675 
Florence, CO 81226 


Robert 'Seth' Hayes 
#74A2280 

Southport Correctional Fac. 
P.O. Box 500 

Pine City, NY 114902-0500 


Mumia Abu Jamal #AM8335 
SCI Greene 

1040 E. Roy Furman Hway 
Waynesburg, PA 15370 


Sekou Cinque T.M. Kambui 
s/n W. J. Turk, #113058 
P.O. Box 5107 BCF 
Union Springs, AL 36089 


Alvaro Hernandez #255735 
Beto I Unit, Box 128 
Tennessee Colony, TX 
75880 


Juan Segarra Palmer 
#15357-077 

FCC Medium А-1 

P.O. Box 879 

Coleman, FL 35521-0879 


Marilyn Buck #00482-285 
5701 8th Street 

Camp Parks 

Dublin, CA 94568 


David Gilbert #83A6158 
Great Meadows Corr Facility 
Box 51 

Comstock, NY 12821-0051 


Bill Dunne #10916-086 
P.O. Box 1000 
Leavenworth, KS 66048 


Oscar Lopez-Rivera 
#87651-024 

P.O. Box 33 

Terre Haute, IN 47808 


Linda Evans #19973-054 
5701 8th Street 

Camp Parks 

Dublin, CA 94568 


Carlos Alberto Torres 
#88976-024 

P.O. Box 1000 

FCI Oxford 

Oxford, WI 53952 


Larry Giddings #10917-086 
P.O. Box 1000 
Lewisburg, PA 17837 


Jaan Karl Laaman 
#10372-016 

P.O. Box 1000 
Leavenworth, KS 66048 


Raymond Luc Levasseur 
#10376-016 

P.O. Box PMB 

Atlanta, GA 30315 


Tom Manning #10373-016 
Box 4000 MCP 
Springfield, MO 65801 


Richard Williams 
#10377-016 

3901 Klein Blvd 
Lompoc, CA 93436 


Yu Kikumura #09008-050 
P.O. Box 8500 
Florence, CO 81226-8500 


Leonard Peltier #89637-132 
P.O. Box 1000 
Leavenworth, KS 66048- 
1000 


Antonio Camacho Negron 
#03587-069 

P.O. Box 3000 

White Deer, PA 17887 


Tayari Uhuru 

s/n Ronald Payne 

Delaware Correctional Cntr. 
Smyrna, DE 19977 


Kathy Boudin #84G171 
P.O. Box 1000 
Bedford Hills, NY 10507 


Dr. Jose’ Solis Jordan 

# 081-21-424 

FCI Coleman (Low) 

P.O. Box 879 

Coleman, FL 33521-0879 


11 of the 16 Puerto Rican Political 
Prisoners/POWs were released on 
Friday, September 10, 1999. 


Silvia Baraldini was repatriated to 
Italy on August 24, 1999. 


Laura Whitehorn was released on 
parole on August 8, 1999. 


An Appeal From US Political Prisoners/POWs: 


Mobilize to Save Mumia Abu Jamal! 


We are Prisoners of War and Political Prisoners (POW/PPs) within the United States. We were variously imprisoned for a 
range of activities: struggle against white supremacy and colonialism, opposition to the economics of global plunder and 
class exploitation, efforts against sexism and discrimination, a general unwillingness to abide the multiple ways human 
beings are demeaned and delimited in this society. We stand for self-determination for all oppressed peoples, for an end to 
racism, for women's liberation (equality), for economics centered on human need rather than corporate greed. 

The reason for this unprecedented collective statement is the urgent situation of fellow political prisoner Mumia Abu Jamal 
on death row in Pennsylvania. His legal challenge has now moved to the federal courts, the final arena available to him, 
and these proceedings could be completed within months. While there is overwhelming evidence of his innocence, most of 
it has been excluded from judicial review. Many of you who have worked hard to save Mumia's life are to be commended. 
Without your hard work the state probably would have already executed him, but we need to alert you to the urgency of the 
situation. A measure of importance of this case can be taken from the recent "big lie" slanders of Mumia by ABC's "20/2" 
on TV and by Vanity Fair magazine. The Fraternal Order of Police, the reactionary criminal justice system, and the 
corporate media are determined to execute this articulate and courageous brother. It will take a very determined and strong 
movement to stop the plans for cold-blooded murder. 


The urgency is not just because a precious life is at stake, but also because of the implications for political and social 
movements. Mumia has been a singularly eloquent and effective "voice of the voiceless". He has spoken and written 
powerfully for more than 3,000 persons on death row within the U.S. about the fundamental flaws of the criminal justice 
system, on the foundations of racism and injustice. We want to encourage the range of activist and social justice groups to 
make Mumia's case their lead project, their key example, in the coming months. Such a focus would not at all mean 
abandoning broader politics and programs. Mumia's case can powerfully illustrate the general issues of the death penalty, 
of POW/PPs, of the criminal justice system, and of racism and injustice. He can personify these crucial concerns and help 
energize each area of work. We call upon all people who care about life and social justice to mobilize for Mumia. 
Free Mumia! End the Death Penalty! 
Herman Bell, David Gilbert, Abdul Majid, Bill Dunne, Jihad Abdul Mumit, Marilyn Buck, Dr. Mutulu 
Shakur, Jaan Laaman, Tom Manning, Richard Williams, Ray Luc Levasseur, Linda Evans, Edward 
Africa, Sundiata Acoli, Chuckie Africa, Teddy Jah Heath, Phil Africa, Larry Giddings, Robert Seth 
Hayes, Russell Maroon Shoats, Yu Kikumura, Janine Africa, Janet Africa, Debbie Africa, Juan Segarra 
Palmer, Oscar Lopez-Rivera, Jalil Muntaqim, Leonard Peltier, Veronza Bowers, Nuh Washington 


The Jericho Movement, PO Box 650, NY, NY 10009, (212) 330-9190 


ж ж ж ж ж 


Resistance in Brooklyn (RnB) 
RnB is an affinity group that came together in 1992 to combine political action, study, and a sense of community. Coming 
from a variety of organizations and tendencies within the progressive movement, we bring together a history of work in a 
broad range of struggles. We have been active in anti-imperialist work, including in Puerto Rican, Central American, 
African, and Black liberation solidarity movements; we've been involved in groups doing anti-militarist, anti-nuclear, anti- 
Klan, prisoner support, women's liberation, pro-feminist men's, AIDS, and lesbian and gay liberation work. We thus 
understånd the tactical need for "single issue" or focused campaigns. We created RnB as a space where we could discuss and 
work around these struggles in an inter-connected and holistic way. * With a strong consciousness of the power of white 
skin privilege, some of us have worked in primarily white groups under the leadership of people of color, while others of us 
have worked to build multi-racial organizations. Currently, our membership is made up of European Americans. While RnB 
has not developed a principle on one or the other of these approaches, we do recognize the centrality that the social 
construction known as race plays in our world and our movement, and we integrate that understanding into all of our work 
and our lives. We are a group of women and men who struggle to promote feminism and women's leadership, to study the 
construct and meaning of gender, and respect the need for women-only space. We are queer, gay, straight, and bisexual 
people fighting for a world that understands and supports a diversity of sexualities and orientations, while challenging the 
heterosexist norms of society. Some of us have been most strongly influenced by Marxism, others by anarchism -- all by 
at least a little of both. One of our hopes is to learn from the strengths of both ideologies, honoring the Red and the Black. 
* In an effort to learn from mistakes and successes of the left and from our own past work, we have tried to remain open to a 
range of approaches, ideologies, and contributions. Responding to the current period, we have tried to hold on to the 
principles that have guided our lives, while re-evaluating those past assumptions that have proven faulty in today's 
changing world. Though we do not have a set policy on internal process, we use consensus to arrive at most of our 
decisions. We value our differences rather than legislate them away. We spend time supporting one another personally as 
well as politically, believing not only in the theoretical inter-connectedness of the two, but also in the practical strength 
gained by being in a group where comrades are also friends. * Booklet editors: Paulette 4” Auteuil and Matt Meyer. 


RnB can be reached c/o Meyer/WRL, 339 Lafayette Street, NY 10012; [mmmsrnb @igc.org] 
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